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F. 《聖經》的屬性。THE PERFECTIONS OF SCRIPTURE (pp. 162-169).  

引言。Introduction. 

改教者使教會正視《聖經》。
The Reformation naturally brought the doctrine of Scripture to the foreground.  
a.  中古時期： 使徒傳統（虛搆）與《聖經》相提並論， 帶有同等權威。

事實上，高于《聖經》。

Middle Ages: Apostolic Tradition (fiction): Same Level as Bible, Equally Authoritative.
In Practice: Superior to Bible.    

During the Middle Ages the fiction of an apostolic tradition, which was supposed to have come  down in oral form from the days of the apostles gradually crystallized and secured a firm hold on the Church.  This tradition was placed on a level with the Bible as an authoritative source of theological knowledge, and in practice was often treated as superior to the Bible.  It was regarded as the necessary warrant for the authority of the Bible, and as the indispensable guide for the interpretation of Scripture.  
b. 而羅馬天主教會，則高于《聖經》與傳統。

Church of Rome: Above both Scripture and Tradition. 

Moreover, the hierarchical Church of Rome, with its claim to infallibility, placed itself above them both.  It posed as the only body which could determine infallibly what was, and what was not, apostolic tradition, and which could give an infallible interpretation of Scripture.  Great emphasis was placed on the fact that the Bible owes its origin to the Church, and stands in constant need of testimony of the Church.  
c. 宗教改革：天主教此教義導致錯誤。歸回《聖經》！

《聖經》是自證的。《聖經》的屬性。此教義在十七世紀完成。

Reformers: Catholic Doctrine Leads to Errors. Back to the Bible!  

Scripture’s Self-Attestation; Perfections of Scripture.  
Doctrine of Perfections (Attributes) of Scripture = Systematized in 17th Century.  
The Reformers clearly saw that this position of the Church of Rome was the fruitful source of many errors, and therefore felt that it was incumbent on them to call the people back to the Bible, which had been greatly neglected, and to stress its autopistia.  To offset the errors of Rome they deemed it necessary to develop the doctrine of the perfections of Scripture.  They themselves did not yet include a systematic presentation of this in their works, but their successors did.  It occupies a very important place in the writings of Musculus, Zanchius, Polanus, Junius, and others.  We conclude our study of the principium cognoscendi externum with a brief discussion of the perfections of Scripture.

1. 《聖經》有上帝自己的權威。
 THE DIVINE AUTHORITY OF SCRIPTURE (pp. 163-165) 

a.  理性主義，啓蒙運動之前：一般被教會接受（天主教，基督新教）。

General Acceptance until Rationalism/Enlightenment.  
The divine authority of Scripture was greatly accepted until the chill winds of Rationalism swept over Europe and caused the enthusiasm of faith to go down to the freezing point.  This means that in the days of the Reformation the Church of Rome as well as the Churches that parted company with it, ascribed divine authority to Scripture.  
b. 天主教與基督新教之區別：《聖經》權威之本質與根據。

天主教越來越否認《聖經》之自證，內在權威。
教會比《聖經》更早；《聖經》需要教會。
Catholics and Protestants Disagree on Nature and Ground of Scripture’s Authority.  

Catholicism Increasingly Deny Scripture’s Self-Attestation, Inherent Authority.　　

Church Precedes Scripture; Scripture Needs Church.  
But in spite of the fact that the Roman Catholics and Protestants had the principle of authority in common, they were not altogether agreed as to the nature of this authority.  There was a very difference of opinion with respect to the ground on which it rests.  On the part of Rome there was an ever-increasing denial of the autopistia of Scripture, that is, of its inherent authority.  It maintained that the Church temporarily and logically precedes Scripture, and therefore does not owe its existence to Scripture, but exists in and by itself, that is, through Christ or the indwelling Spirit of God.  Scripture rather owes its existence to the Church, and is now further acknowledge, preserved, interpreted, and defended by it.  Without the Church there is no Scripture, but without Scripture there is still a Church.
c.  宗教改革：《聖經》之自證。教會之見證：不是接受《聖經》之至終根據。

相信《聖經》，就是因為《聖經》是上帝的話。

Reformers: Scripture’s Self-Attestation.   
Role of Church’s Testimony: Not Final Ground for Accepting Scripture.   
Believe the Bible for Its Own Sake.  

Over against this position of Rome, the Reformers emphasized the autopistia of Scripture, the doctrine that Scripture has authority in and of itself as the inspired Word of God.  They did not hesitate to ascribe great importance to the testimony of the Church to Scripture as a motivum credibilitatis, but refused to regard this testimony of the Church as the final ground for the acceptance of Scripture.  They firmly maintained the position that the Bible must be believed for its own sake.  It is the inspired Word of God and therefore addresses man with divine authority.  The Church can and should acknowledge the Bible for what it is, but can in no sense of the word make it what it is.  The Protestant principle is, says Thornwell, “that the truths of the Bible authenticate themselves as divine by their own light.”  (Collected Wrtitings, I, p. 49.)

d. 17世紀基督教關于《聖經》權威的內部爭辯。 
《聖經》的每一部分是否帶有同樣的權威？

『上帝的話』：形式上(Formal)，實質上(Material)。

17th Century Protestant Dispute re. Authority of Scripture.  
Is Every Part of Scripture Equally Authoritative?   
Word of God in FORMAL and MATERIAL Sense.  

In Protestant circles, however, a dispute arose in the seventeenth century respecting the authority of Scripture.  While Scripture as a whole was recognized as the only and sufficient rule of faith and practice, the question was raised, whether every part of it should be regarded as authoritative.  In seeking an answer to this question it became evident that it was necessary to distinguish between the Word of God in a formal and in a material sense, and between an auctoritas historica and an auctoritas normativa.  
e.  《聖經》歷史上的重要信，和作為準則。

Scripture’s Historical Authority and Normative Significance. 

Scripture has first of all historical authority, that is, it is a true and absolutely reliable record, and as such is entitled to a believing acceptance of all that it contains.  But in addition to that it also has normative significance, as a rule of life and conduct, and as such demands absolute subjection on the part of man.  
f. 《聖經》的不同部分，有多少準則性？

《聖經》本身有作區別。改革宗沒有武斷地設立規則。

How Far Does Normative value Belong to Separate Parts of Scripture?   
Bible Makes Its Own Distinctions.   Reformed: No Hard and Fast Rules.  

And in connection with this the difficult question arose, in how far the normative value that is ascribed to Scripture as a whole also belongs to its separate parts.  Do the historical parts of the Bible, do the laws of Moses, and do the words of the speakers that are introduced in Scripture have normative significance for us?  Happily, we need not grope about entirely in the dark here, for the Bible itself teaches us to make distinctions with respect to this point.  It does not demand that we keep every one of the precepts which it contains.  It disapproves of some and calls attention to the temporary character of others.  Reformed theologians never attempted to lay down hard and fast rules by which we can be governed in this matter.  
Heppe gives some examples of the manner in which they dealt with the matter.  (Dogmatik der evangelic-reformirten Kirche, p. 22 ff.)   Voetius says that absolute normative significance must be ascribed to the words and works (a) of God, (b) of Christ as God and man, and (c) of the angels.  Moreover, he regards those words of the prophets and of the apostles as normative, in which they as public teachers, orally or in writing, edify the Church.  He ascribes normative authority to their deeds only when they are approved by Scripture.  On the other hand, he does not regard all the words of Job as normative, nor the words of the friends of Job.  Others explicitly exclude the words of the devils and of wicked persons.  Voetius holds that the writings of the Old Testament are just as normative as those of the New Testament.  (Catechisatie I., p. 71 ff.)  Grosheide calls attention to the fact that absolute normative significance must be ascribed to those statements or commands of God which are clearly intended for all ages, and to all positive statements of an ethical or dogmatical character;  but that no such authority can be ascribed to the words of Satan, of wicked persons, or even of the pious, except when they are clearly speaking in the name of God or make statements that are fully in harmony with the moral law; not to purely historical narratives pertaining to the things of every day life.  (Schritgezag p. 28.)   
In general it will not be difficult to determine, whether a certain part of Scripture has normative value for us.   Yet there are cases in which the decision is not easy.  It is not always possible to say, whether a certain Scriptural precept, which was clearly normative for the original readers, still has normative significance for us.  On the whole it is well to bear in mind that the Bible is not exactly a code of laws, and is far more interested in the inculcation of principles than in the regulation of life by specific precepts.  Even the laws of Moses and the history of Israel as the Old Testament people of God embody principles of permanent validity.  Sometimes we may come to the conclusion that, while certain laws no more apply in the exact form in which they were cast, yet their underlying principle is just as binding today as it ever was.  In dubious cases we shall have to be guided to a great extent by the analogy of Scripture and by the moral law.

g.  現代神學：《聖經》作為信仰準則上，並不很重要。

Modern Theology: Bible Has Little Normative Significance: Schleiermacher and Ritschl.    
In modern liberal theology very little remains of the normative significance of the Bible.  Schleiermacher denied the normative character of the Old Testament altogether, and regarded only the New Testament as a norm for the Church.  And he ascribed this significance to the New Testament, not on account of its supernatural inspiration, for he did not believe in this, but because he saw in it the record of the religious experience of men, who, as the immediate associates of Jesus, enjoyed a special measure of spiritual illumination.  
Ritschl did not ascribe normative significance even to the New Testament, but saw in it only a valuable historical record of the beginnings of Christianity, and in no sense of the word a rule of faith.  He felt free to reject all those elements which did not harmonize with the postulates of his own system and had no real value for the revelation in Christ as the real founder of the Kingdom of God, nor for the Christian life, as he conceived of it.  
In general it may be said that these two men determined the attitude which modern liberal theology assumes with reference to the Word of God.  
h. 現今的時代論者。它們反對新派神學，可是：
《舊約聖經》對我們並不是絕對準則（權威）。
《舊約聖經》是上帝默示的，可是是給猶太人作準則，不是給基督徒。

Present Day Dispensationalists.  
Opposed to Liberalism; But Old Testament Not Normative.
Old Testament = Inspired, but Normative for the Jews, not for NT Believers.  
Strange to say, some present day Dispensationalists, who  are strongly opposed to all Liberalism, also maintain that the Old Testament is not normative for us.  They fully recognize the inspiration of the Old Testament, and consider it to be normative for the Jews, but nor for New Testament believers.  
Cook expresses himself very clearly on this point, when he says that “in all the Old Testament there is not a sentence that applies to the Christian as a Rule of Faith and Practice – not a single command that is binding on him, as there is not a single promise there given him at first hand, except what is included in the broad flow of the plan of Redemption as there taught in symbol and prophecy.”  (God’s Book Speaking for Itself, p. 32.)   

2. 《聖經》的必須性。

 THE NECESSITY OF SCRIPTURE (pp. 165-166.)

a.  天主教不能承認《聖經》是絕對須要的。教會纔是自我見證的！

教會須要傳統；教會並不絕對需要《聖經》。

《聖經》需要教會！
Catholics Cannot Acknowledge Scripture’s Absolute Necessity: The Church Is Self-Attesting. 

The Church Needs Tradition; the Church Doesn’t Really Need Scripture.  

The Bible Needs the Church!    

Because the Church of Rome proceeds on the assumption that the Church takes precedence over Scripture, it cannot very well acknowledge the absolute necessity of the latter.  The Church, which derives its life from the Holy Spirit, is self-sufficient and therefore autopistos.  While it does need tradition, it does not really need Scripture, no matter how useful this may be as a norm.  The Lord referred those to whom He brought His doctrine, not to a book, but to the living voice of His apostles and of the Church.  “He who heareth you,” He said to the apostles, “heareth me.”  Moreover, nearly twenty years elapsed after the ascension of Christ before a single book of the New Testament came into existence, and during all that time an appeal to the New Testament was naturally out of the question.  According to Rome it is far more correct to say that the Bible needs the Church than that the Church has need of the Bible.  
b.  早期神祕主義旁門：孟他努主義等。

Early Mystical Sects: Montanists, Cathari.    

The denial of the necessity of Scripture, however, was not limited to the Church of Rome.  Even in the early Church some of the mystical sects, such as the Montanists and the Cathari regarded the Bible as quite superfluous.  
c. 十六世紀重洗派：內在話語取代外在《聖經》。

《聖經》不不真正是上帝的話，只是它的見證，描述，死的（重要的）字句。

真正上帝的話由聖靈在信徒的信中說出。

16th Century Anabaptists: Inner Word at Expense of External Word.  

The Bible Is Not True Word of God, Only a Testimony, Description, Dead/Important Letter.  

True Word of God Is Spoken by Holy Spirit in Hearts of Believers.   

And in the days of the Reformation the Anabaptists and the Libertines of Geneva were of the same opinion.  The Anabaptists especially exalted the inner word at the expense of the external.  They did not regard the Bible as the true Word of God, but only as a testimony, a description, a dead and thoroughly impotent letter.  In their estimation the real and true Word of God was spoken by the Holy Spirit in the hearts of God’s people.  
d. 士萊馬赫。《聖經》是教會的宗教生活（感覺）的最高，最帶有權威的表達。

這是現代神學的一般看法。神學從基督徒的意識而流出，參攷（世俗）科學，哲學。

Schleiermacher.  Scripture = Supreme/Authoritative Expression of Church’s Religious Life.  

Prevalent View in Modern Liberal Theology.  Theology Drawn from Christian Consciousness, 

Informed by (Secular) Science and Philosophy.  

Schleiermacher also taught that Scripture was produced by the Church, and is simply the supreme, and therefore also authoritative, expression of its religious life.  This may be said to be the prevalent view in modern Liberalism, which draws for its theology far more on the Christian consciousness, informed by the current teachings of science and philosophy, than on the Bible as the Word of God. 

e. 宗教改革：《聖經》是必須的，駁斥天主教，重洗派。此教義不是什麼意思。

Reformers: Necessity of Scripture => Roman Catholicism, Anabaptists.   What It Does Not Say.  

When the Reformers defended the necessity of Scripture over against Rome and the Anabaptists, they did not deny that the Church existed before Moses’ day, nor that the New Testament Church was in existence long before there was a canon of the New Testament.  Neither did they defend the position that Scripture was absolutely necessary, in the sense that God could not have made man acquainted with the way of salvation in some other way.  
f. 宗教改革：《聖經》的必須性說什麼。

上帝的美意：讓祂的話作教會的種子。

啓示的歷史性，救贖歷史，救贖作為須要寫下來。

Reformers: What Does It Say.  God’s Pleasure to Make Word the Seed of the Church.  

Historical Character of Revelation, History of Redemption, Redemptive Acts = Written Down.  

They considered Scripture to be necessary in virtue of the good pleasure of God to make the Word the seed of the Church.  Even before the time of Moses the unwritten word served that purpose.  And the New Testament did not come into existence apart from the spoken word of Jesus and the apostles.  As long as these witnesses of the facts of redemption lived, there was little need of a written word, but when they fell away, this changed at once.  The historical character of God’s revelation, the history of redemption, and the redemptive facts which did not admit of repetition, and were yet of the greatest significance for all coming generations, made it necessary to commit God’s special revelation to writing.  
g. 《聖經》直到歷史的總結前是必須的。Scripture Is Necessary to End of Time. 

From that point of view Scripture remains necessary to the very end of time.  In this sense of the word Reformed theology has always defended the necessity of Scripture.  
h. 巴特。Karl Barth. 

Even Barth, who does not share the Reformed conception of the Bible as the infallible Word of God, feels constrained to defend its necessity as a witness to the divine revelation.

3.  《聖經》的清晰性。

THE PERSPICUITY OF SCRIPTURE (p. 167). 

a. 天主教：《聖經》不清楚，十分須要被解釋，包括信仰生活方面。

《聖經》含有奧祕（三位一體，道成肉身等），容易被誤解。

須要無謬的解釋：這由教會提供。（《彼得後書》3章。）

若沒有教會的（權威性）教導，不可能達到解釋的共識。

Roman Catholicism: Bible Is Obscure, Needs Interpretation Badly, Even in Faith and Practice. 

Bible Contains Deep Mysteries (Trinity, Incarnation, etc.) – liable to be misunderstood.  

Infallible Interpretation = Needed, = Supplied by the Church.  (II Peter 3.) 

Without Church’s Teaching, Cannot Reach Unity in Interpretation.  

In the estimation of Rome the Bible is obscure, and is badly in need of interpretation even in matters of faith and practice.  It contains deep mysteries, such as the doctrine of the Trinity, of the incarnation, and others, and is often so obscure that it is liable to be misunderstood.  For that reason an infallible interpretation is needed, and this is supplied by the Church.  Peter says distinctly that some parts of the Bible are hard to understand, and the experience of centuries proves conclusively that, without the infallible interpretation of the Church, it is impossible to reach the desired unity in the interpretation of Scripture.  
b.  宗教改革：《聖經》的清晰性。事先說明：

Reformers: Perspicuity (Clarity) of Scripture.  Qualifications: 

[1] 《聖經》中有奧祕。There are mysteries. 

[2] 解釋《聖經》者需要作『科學性』（系統，嚴謹的）解釋。

Interpreter should use “scientific” exegesis.  

[3] 人的得救，須要聖靈的光照。Man needs Spirit’s enlightenment for salvation.  

Over against this position of the Roman Catholic Church the Reformers stressed the perspicuity of Scripture.  They did not intend to deny that there are mysteries in the Bible which transcend human reason, but freely admitted this.  Neither did they claim such clarity for Scripture that the interpreter can well dispense with scientific exegesis.  As a matter of fact, they engaged in exegetical labors far more than the votaries of Rome.  Moreover, they did not even assert that the way of salvation is so clearly revealed in Scripture that every man, whether he be enlightened by the Holy Spirit or not, and whether or not he be deeply interested in the way of salvation, can easily understand it.  
c.  宗教改革：《聖經》的清晰性。

人要得救所需要的知識：認真追求的人，加上聖靈的引導，是可以獲得的。

Reformers: Perspicuity of Scripture.  What It Does Say: 

Knowledge Needed for Salvation – Earnest Man Can Know It  (w/ Holy Spirit’s guidance).  

Their contention was simply that the knowledge necessary unto salvation, though not equally clear on every page of Scripture, is yet conveyed to man throughout the Bible in such a simple and comprehensible form that one who is earnestly seeking salvation can, under the guidance of the Holy Spirit, by reading and studying the Bible, easily obtain for himself the necessary knowledge, and does not need the aid and guidance of the Church and of a separate priesthood.  
d. 教會的解釋，宣講仍然是需要的。

可是《聖經》自己宣稱是清晰的：腳前的燈，路上的光。

《聖經》是向所有的人講話的。
Still Need Interpretations of the Church/Preaching.

But Scripture Points to Its Own Perspicuity: Lamp, Light.

Scripture is addressed to all people.  

Naturally, they did not mean to minimize the importance of the interpretations of the Church in the preaching of the Word.   They pointed out that Scripture itself testifies to its perspicuity, where it is declared to be a lamp unto our feet, and a light unto our path.  The prophets and the apostles, and even Jesus Himself, address their messages to all the people, and never treat them as minors who are not able to understand the truth.  The people are even declared to be able to judge and to understand, I Cor. 2:15; 10:15; I John 2:20.  
e. 《聖經》解釋《聖經》。信仰的類比，或《聖經》的類比。以經解經。

The Bible Interprets Itself. 

The Analogy of Faith, or Analogy of Scripture.  

Scripture Interprets Scripture.

Because of its perspicuity the Bible can even be said to be self-interpretive.  The Reformers had this in mind, when they spoke of an interpretatio secundum analogiam fidei or Scripturae, and laid down the great principle, Scriptura Scripturae interpres.  They did not regard the special task of the Church in the interpretation of the Bible as superfluous, but explicitly recognized the duty of the Church in this respect.  Hence they spoke of the potestas doctrinae of the Church.  

4. 《聖經》的足夠（完備）性。
THE SUFFICIENCY OF SCRIPTURE (pp. 167-169) 

a. 天主教與重洗派。《聖經》並不足夠。 
重洗派：內在之光，『特殊啓示』＝絕對必須的。

講道（解釋《聖經》）：不重要。
Catholicism and Anabaptists: Scripture Is Insufficient. 

Anabaptists: Inner Light, “Special Revelations” = Absolutely Needed.  

Ministry (preaching) of the Word = Scarcely Important.  

Neither Rome nor the Anabaptists regarded the Bible as sufficient.  The latter had a low opinion of Scripture, and asserted the absolute necessity of the inner light and of all kinds of special revelations.  They attached very little importance to the ministry of the Word.  One of their pet slogans was, “The letter killeth, but the Spirit maketh alive.”  
b. 天主教：口傳傳統是必須的，補助書面傳統（即：《聖經》）。

可是教會對哪些是口傳傳統，又不清楚，沒有共識，沒有絕對的分辨準則。

Catholicism: Absolute Necessity of Oral Tradition to Complement Written Word.  

Oral Tradition: Not Clearly Defined.   No Consensus; no norm for distinguishing it.  
From the time of the Middle Ages Rome maintained the absolute necessity of oral tradition as a complement to the written word.  This tradition was not always clearly defined.  The term originally covered oral teachings and customs of apostolic origin.  But in the measure in which the Church moved farther and farther away from the apostolic age, it became increasingly difficult to determine, whether certain teachings really came down from the apostles.  Hence it became necessary to define the characteristics of what might truly be regarded as apostolic tradition.  An attempt at this was made in the rule of Vincentius Lerinensis, who declared that to be apostolic which was believed everywhere, always, and by all (ubique, simper, et ab omnibus, creditum est).  Real apostolic tradition could therefore be recognized by the fact that it was believed everywhere, at all times, and by the whole Church.  This definition was adopted by all later Roman Catholic theologians, though in actual practice it was modified.  It was very difficult to determine, whether a certain truth was always believed, and therefore the question gradually took on the more contemporaneous form, whether such a truth is at any particular time generally believed.  The antiquity of the truth was sacrificed to its universality, and the really important question was ignored.  It was tantamount to saying that it could not be determined, whether a certain teaching actually came down from the apostles.  But even so a formidable difficulty remained.  In seeking an answer to the question who was to pass on this question of universality, it was held that the Church in general could not do this, but only the ecclesia docens, the bishops in their councils.  This is still the position of the Old Catholic Church.  But even this position proved untenable.  The question arose, When are the bishops infallible in determining the nature of a tradition, always, or only when they are met in council?  And if they can give infallible decisions only when they have come together, must their vote be unanimous or is a majority sufficient to lend weight to their decision?  And if a majority is sufficient, how great must this be; is a majority of one sufficient?  The result of all these deliberations was that the Pope was finally declared infallible in matters of faith and practice, when speaking ex cathedra.  If the Pope now declares something to be apostolic tradition, that settles the matter, and what is so declared thereby becomes binding on the Church.

c. 宗教改革：《聖經》是完備，足夠的。此教義不是什么意思：

《聖經》並沒有記載先知，基督，使徒們所說的一切話語。

《聖經》沒有把所有的教義以完整系統的形式說出。《聖經》裡沒有『教義』(dogma)。

Reformers: Scripture = Perfect, Sufficient. What It Doesn’t Say: 

[1] Scripture Doesn’t Record Everything Prophets/Christ/Apostles Said.

[2] Scripture Doesn’t Include All Doctrines in Finished Form.   No “Dogmas” in Bible.  

Over against the position that Scripture needs some complement, the Reformers asserted the perfectio or sufficientia of Scripture.  This doctrine does not mean that everything that was spoken and written by the prophets, by Christ, and by the apostles, is incorporated in Scripture.  The Bible clearly proves that this is not the case, I Kings 4:33; I Cor. 5:9; Col. 4:16; II Thess. 2:5.  Neither does it mean that all the articles of faith are found in finished form in Scripture.  The Bible contains no dogmas; these can be derived from it only by a process of reflection.  
d. 宗教改革：《聖經》的足夠，完備性。此教義是什么意思。

《聖經》之外沒有其他的，非書面的『上帝的話』，帶有同等權威，約束良心。

此教義有《聖經》本身的支持。
Reformers: Scripture = Sufficient.  What It Does Say: 

There Isn’t Unwritten Word of God Alongside Scripture w/ Equal Authority, Binding Conscience.

This Doctrine is Grounded in Scripture Itself.  

The Reformers merely intended to deny that there is alongside of Scripture an unwritten Word of God with equal authority and therefore equally binding on the conscience.  And in taking that position they took their stand on Scriptural ground.  In Scripture each succeeding book connects up with the preceding (except in contemporary narratives), and is based on it.  The Psalms and the Prophets presuppose the Law and appeal to it, and to it only.  The New Testament comes to us as the fulfillment of the Old and refers back to nothing else.  Oral traditions current in the time of Jesus are rejected as human inventions, Matt. 5:21-48; 15:4, 9; I Cor. 4:6.  Christ is presented to us as the acme of the divine revelation, the highest and the last, Matt. 11:27; John 1:18; 17:4, 6; Heb. 1:1.    For the knowledge of the way of salvation we are referred to Scripture only, to the word of Christ, and of the apostles, John 17:20; I John 1:3.  
e. （基督教）傳統：基于《聖經》，從《聖經》而來，並不與《聖經》同等。

Tradition = Based on, Derived from, Not Equal to Scripture.

The Reformers did recognize a Christian tradition, but only a Christian tradition based on, and derived from, Scripture, and not one that equaled or even surpassed it in authority.  

