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The Being of God

The Existence of God
Theology starts with presuppositions: (1) the existence of God and (2) His revelation in words and actions. Christians accept the existence of God by faith, based on reliable information from the Scripture, in conjunction with a reasonable assumption. The Bible, indeed, does not explicitly prove the existence of God but testify that all things work according to the counsel of His will. His redemptive purpose gradually increases clarity from the biblical Old Testament to New Testament. As Jesus indicated “if any man will do his will, he shall know of the doctrine, whether it be of God or whether I speak of myself,” John 7:17, this knowledge is attainable (with the operation of semen religionis). Nevertheless, practical  and intellectual suppression of the existence of God and His revelation, are both contradicting by facts and often time, engages in prolonged and painful struggles. “All his thoughts are, There is no God” declared in Ps 10:4b and “The fool hath said in his heart, There is no God” in Ps. 14:1 have testified to the existence of practical atheists. Real atheists (dogmatic atheists), are those who make positive assertion that there is no God. However, even most atheists, to a certain extent, do fashion some sort of God in practical life.  Besides, the denial of the theistic concept of God, that is both transcendent and immanent, is certainly erroneous. Rational arguments have evolved along the course of time, not necessarily a “proof” of the Christian’s conviction, but render the basis of reasoning in this matter, furthermore, support a defensive confrontation against adversary. Common arguments as such, include ontological, cosmological, teleological, moral and historical (ethnological) arguments.
The Knowability of God

The early church fathers spoke of the invisible God as incomprehensible, as the same time confessed that God revealed Himself in the Logos. Subsequent advancement of this idea distinguishes “His nature” that is knowable to us, and “His essence” that is incomprehensible according to Calvin. The language of Luther speaks repeatedly the hidden God (Deus Absconditus) and revealed God (Deus Revelatus).The reformers, on the ground of their theological framework, hold that the knowledge of God is perfectly adequate for the realization of the divine purpose of mankind, yet can be acquired only from the divine self-revelation and only by man who accepts with a childlike faith. Agnostics, however, deny the possibility to have real knowledge of God, based on the limitations of the human faculties and senses.  Hume, although did not deny the existence of God, asserted that our ideas of Him were merely anthropomorphic. It was Kant, who affirmed theoretical reason knows only phenomena; not the underling noumena. Some are inclined to look upon the position of Barth’s agnosticism as inconsistent and his shift toward the emphasis on God as hidden, who cannot be known by other means, but His self-revelation in Christ, when meets with the response of faith. In other words, God has to be, first of all, the subject communicating knowledge to man and can only becomes the object of study when man places himself under the object of his knowledge. Being that said, self-revelation of God is the prerequisite of all knowledge of Him. Innate knowledge implanted in man by creation (semen religionis) as it is in the image of God and acquired knowledge obtained by the study of God’s revelation follow. Although the Bible testifies a twofold revelation of God, from our early development of natural/supernatural, immediate/mediate to the latter distinction: general and special revelation; draws no fine line between the two. “Because that which is known of God is manifest in them; for God manifested it unto them. For the invisible things of Him since the creation of the world are clearly seen, being perceived through the things that are made, even His everlasting power and divinity,” Rom 1:19, 20. “No man hath seen God at any time; the only begotten Son, who is in the bosom of the Father, He hath declared Him,” John 1:18. The tendency is to look upon the highest insights of reasons as themselves divine revelations. In a nutshell, man does not possess perfect revelation of God, but mediated by His unique revelation in Christ Jesus and its extension in this special revelations, have made certain the knowability of God through the testimony of the operation of the Holy Spirit. We rejoice because “the Son of God is come, and hath given us an understanding, that we know Him that is true, and we are in Him that is true, even in His Son Jesus Christ.” I John 5:20.
Relation of the Being and Attributes of God

An indication of the very essence of God has been found in the biblical passage by the name Jehovah, and as interpreted by God himself, “I am that I am.” The Bible offers no abstract concept of God but a Living One, who enters into relations with His creatures. These relations are indicative to His different attributes; yet do not annihilate the logical distinctions between God and His attributes, as seen in the Pantheistic denial of a personal God. “God is spirit: and they that worship Him must worship in spirit and truth. John 4:24. It is important to maintain the objective reality of the attributes in God, in parallel to the unity and simplicity of Him, and maintain that the whole essence is in each attribute. Therefore, we must safeguard against the separation of the divine essence and attributes but also against a false conception of the relation in which all real distinctions in Him are obliterated. 
The Names of God

“The name” of God simply stands for the whole manifestation of God in His relation to His people. In the most general and original sense, it is a designation of Him, which is His self-revelation. For us, this one general name spits up to many, in order to express the multi-sided being of God. Only because the incomprehensible One condescended to the level of man, it is possible for man to name Him through the usage of human language. The proper names used in the Old Testament are “EL”, “ELOHIM”, and “ELYON” with “EL”, the simplest and possibly derived from ‘ul, meaning first, being Lord, or strong and mighty. “ELOHIM”, to be smitten with fear; and “ELYON”, derived from ‘alah, to be elevated. ‘ADONAI, having the root either dun (din) or ‘adan, to judge, to rule. “SHADDAI” and ”EL-SHADDAI”, from the word shadad, mean powerful. Lastly, the name “YAHWEH” or “YAHWEH TSEBHAOTH” in the Old Testament has been regarded as the most sacred and distinctive incommunicable name of God when the Jews superstitiously read Lev. 24:16 “He that nameth the name of Yahweh shall surely be put to death.” This name YAHWEH is often strengthened by the additional “TSEBHAOTH”, in which could be referred to (1) the armies of Israel, (2) the stars or (3) the angels. New Testament uses the Greek names “THEOS”, “KURIOS” and “PATER”, rendered connotation of the One but many-sided God, echoed in the Old Testament’s name(s).
The Attributes of God in General
Follow the usage of biblical term “arête” I Peter 2:9, it is preferable to speak of God’s “perfections”, “excellencies” or “virtues” as a whole. The usage of “Attributes”, although is common, the notion of addition to the being of God must be avoided. The Scholastics attempted to determine the attributes of God by the way of causality, negation and eminence, while constructing a system of natural theology. It is a priori method to deduce the attributes from the idea of a perfect being. However, these three methods makes man the measure of God and therefore, not a theological method of procedure. Likewise, Macintosh’s Theology also speaks of three methods of procedure in the modern representatives of experimental theology. Ritschl wants to start with thinking that God is love, and thus yield the idea of an almighty God. All these methods, again, take their starting point in human experience and their own ability to find God instead of the Word of God. By purely intellectual processes, we could only arrive at a “God” made in the image of man. The proper way to obtain reliable knowledge of the divine attributes is, however, by the study of the God’s self revelation in Scripture only.  The greatest importance is that man is created in the image of God; he can thus find helpful analogies in his own life to his understanding of this knowledge of God. With a starting point not in an abstract perfect being, but the fullness of the divine self-revelation could be called a posteriori method.  Several classifications of the divine attributes have been suggested for a long period of time by theologians. Most of these classifications are distinguished by two general classes: (1) natural (e.g. self-existence, simplicity, infinity, etc.) and moral attributes (e.g. truth, goodness, mercy, justice, holiness, etc.), (2) absolute (e.g. belong to the essence of God in itself) and relative attributes (e.g. belong to divine essence in relation to His creation), (3) immanent/intransitive and eminent/transitive attributes and (4) incommunicable and communicable attributes. Class (2) and (3) can be combined to give absolute/immanent (e.g. immensity, simplicity, eternity) and relative/transitive (e.g. omnipotence, benevolence, justice, etc.). Incommunicable and communicable attributes, class (4), is the most common distinction of all and sometimes, the very meanings of these attributes can be interchangeable.
The Incommunicable Attributes
From the preceding, we find that God is self-sufficient but at the same time can freely enter into various relations with His creation and creatures. The Scripture asserts that “For as the Father hath life in Himself, even so gave He to the Son also to have life in Himself” John 5:26. Incommunicable attributes emphasizes the absolute (absolutus) Being of God, whereas the communicable attributes stresses His various relations with His creatures. The self-existence, immutability, infinity and unity are so-call incommunicable perfections of God which come into consideration. The idea of God’s uncaused self-existence was generally expressed by the term “aseitas”, meaning self-originated in which reformer theologians substituted for it the word independentia (independence). This self-existent God is not only independent in Himself but also causes everything to depend on Him, and this is expressed in the name Jehovah. Immutability describes God as unchangeable which is taught in Scriptural passages such as, Ex.3:14, Ps.102:26-28; Isa.41:4, Mal.3:6, Rom.1:23, Heb.1:11-12, Jas.1:17. However, the divine immutability should not be misunderstood as immobility. God is always in action (actus purus). We must avoid the Pelagian and Arminian’s doctrine of which God is subjected to change and the pantheistic notion that God is eternal rather than an absolute being. Likewise, the infinity of God should not be confused with boundless extension. It should be conceived as intensive instead of extensive. The various aspects of God’s infinity can be distinguished as: His absolute perfection which should be understood not in a quantitative manner but qualitative; His eternity in relation to time; and His immensity which transcends all spatial limitations. The term “omnipresence” is synonymous to “immensity”. Yet, the former denotes that God fills every part of space with His entire Being (immanent) and the latter points to His transcendent characteristics. The oppositions of these two are the Pantheistic and Deistic notions, respectively. The last incommunicable attribute of discussion distinguishes the “unity” of God into: (1) The Unitas Singularitatis and (2) The Unitas Simplicitatis. The former attribute stresses the fact that God is numerically one as seen in 1King8:60, 1Cor.8:6, 1Tim.2:5 and His uniqueness in Zech.14:9, Ex.15:11, etc. The latter term used to describe the state of being simple and the condition of being free from decomposition. It implies that there is no conflict with the doctrine a triune God, as the three persons in the Godhead are not many parts of the divine essence. The Scripture implicitly asserts this where it speaks of God as righteous, truth, wisdom, light, life, love, etc. and each of these properties, because of their absolute perfection, is equivalent to His Being.
The Communicable Attributes
The remaining communicable attributes emphasize God’s personal nature. Similar to the existence of God, some natural “proofs” have been adduced for the personality of God. They can be found at the time when human personality and his moral/religious nature demand a personal God for explanation. Also, the world, in general, bears witness to the personality of Him. And, the highest revelation of God: Jesus Christ, is a personal revelation, to which the bible testifies: “He who hath seen me hath seen the Father,” John 14:9. This personal nature of God includes its indwelling (1) spiritual, (2) intellectual, (3) moral, and (4) sovereign attributes. The closest approach to the definition of God comes after His spirituality: “God is Spirit” John 4:24. The Lord does not merely say He is a spirit but He is Spirit. He has none of the properties belong to matter and cannot be discerned by bodily senses. Paul speaks of Him as “the King of kings, and the Lord of lords, who only hath immortality, dwelling in light unapproachable; whom no man hath seen, nor can see: to whom be honor and power eternal” 1 Tim.6:15-16. The intellectual attributes of the perfect God manifested in (a) His knowledge where He, in an entirely unique manner, knows Himself and all things possible and actual in one eternal and most simple act. The Bible testifies this knowledge in 1 Sam.2:3, Job12:13, Ps.94:9 147:4, Isa.29:15 40:27-18, etc. The particular aspect of this knowledge of God is (b) His wisdom; which defines as that perfection of God whereby He applies His knowledge to the attainment of His ends in a way which glorifies Him most. It results from a practical intuitive insight into things. Knowledge, on the other hand, is theoretical, acquired by study. This wisdom of God can be seen in creation Ps.19-1-7, 104:1-34; providence Ps.33:10-11, Rom.8:28; and in redemption Rom.11:33, 1 Cor.2:7, Eph.3:10. (c) His veracity or truth may define as that perfection of His Being by virtue of which He fully answers to the idea of the Godhead, is perfectly reliable in His revelation, and sees things as they really are. This truth can be understood in a metaphysical, ethical and logical sense. The Scripture references to the God of truth in, for instance, Ex.34:6; Num.23:19; Deut.32:4; Ps.25:10, 31:6; Isa.65:16; Jer.10:8, 10, 11; John 14:6, 17:3; Tit.1:2, Heb.6:18; 1 John 5:20, 21. His Faithfulness is also considered as an important aspect of God in His divine perfection. It is the ground of our confidence, hope and joy: Num.23:19; Deut.7:9; Ps.89:33; Isa.49:7; 1Cor.1:9; 2Tim.2:13; Heb.6:17, 18, 10:23. The moral attributes of God are generally discussed under the (a) goodness, (b) holiness and (c) righteousness of God. The love, grace, mercy and longsuffering are all different aspects of the goodness (in fons omnium bonorum and summum bonum) of God. The holiness of God (OT: quadash and NT: hagiazo/hagios) in the ethical sense can be defined as that perfection of God, in virtue of which He eternally wills and maintains His own moral excellence, abhors sin, and demands purity in his moral creatures. It is manifested in the moral law of the Old Testament and the church in the New Testament. Closely resembling the holiness is the righteousness of God (tsaddik/ tsedhek/ tsedhakah in the OT and dikaios/ dikaiosune in the NT).  This perfection is repeatedly ascribed to God in Ezra 9:15; Neh.9:8; Ps.119:137, 145:17; Jer.12:1; Lam.1:18; Dan.9:14; John 17:25; 2Tim.4:8; 1 John 2:29, 3:7 and Rev.16:5. A prominent distinction is made between the rectitude justice of God, in which God manifests as the Ruler of good and evil (rectoral) and distributive justice where in the execution of the law designates God’s rectitude. Some of the Scriptural data for the sovereignty of God under the study of (a) His sovereign will and (b) His sovereign power include: Gen.14:19; Ex.18:11; Deut.10:14,17; 1Chron.29:11,12; 2Chron.20:6; Neh.9:6; Ps.22:28, 47:2, 3, 7, 8; Ps.50:10-12, 95:3-5, 115:3, 135:5,6, 145:11-13; Jer.27:5; Luke1:15; Acts17:24-26; Rev.19:6. The importance of the sovereign will of God, as it represents the final cause of all thing, can be distinguished decretive and perceptively. The former as it is seen as God’s hidden purposes whatever shall come to pass is always accomplished; and the latter is the revealed rule of life God has laid down for His people, is always seen as disobeyed.  In the exercise of His will, God Himself is the object of a necessary will (scientia necessaria) and this is also His highest freedom (voluntas necessaria); whereby all creatures are the objects of His free will (voluntas libera). The sovereignty of God also finds expression in the omnipotence (power) of God. It is that perfection of His Being by which He is the absolute and highest causality. The idea of this omnipotent characteristics is expressed in the name ‘El Shaddai (Job9:12; Ps.115:3; Jer.32:17; Matt.19:26; Luke 1:37; Rom.1:20; Eph.1:19). Although the Bible teaches that the power of God extends beyond and at the same time indicates that there are things He cannot do, there are no absolute power that is divorced from His perfections. In virtue of which, He can freely do what are inherently contradictory.
The Holy Trinity

“Trinity” is a technical term in theology, denotes the state of being three. We refer to the trinity in unity and a unity in three when we speak of Trinity in God. The original form of personality is in God (archetypal), as He is tri-personal. Man (ectypal), on the other hand, is uni-personal. Therefore, the utmost importance is to avoid using man’s personality as a standard of measure, but God’s. The Old Testament points to a plurality of persons of God, though not Trinity Gen.1:26, 11:7. It contains, however, a clear anticipation of Trinity to come in the New Testament. The New Testament reveals God, the Father sending His Son (John 3:16; Gal.4:4; Heb.1:6 1John 4:9) and both the Father and Son sending the Spirit (John 14:16, 15:26, 16:7; Gal.4:6) to this world. The doctrine of Trinity can best discussed in connection with several propositions: (1) There is in the Divine Being but one indivisible essence (ousia, essentia); (2) in this one Divine Being there are three Persons or individual subsistence (hupostasis, persona, substantia, subsistentia), Father, Son and Holy Sprit; (3) the whole undivided essence of God belongs equally to each of the three persons; (4) the subsistence and operation of the three persons in the divine Being in marked by a certain definite order; (5) there are certain personal attributes by which the three persons are distinguished; and (6) the church confesses the Trinity to be a mystery beyond the comprehension of man. Various analogies drawn from several sources during the earliest time of the Christian era are all defective but do have some value in the Trinitarian discussion. To consider the three persons separately, we can look at generation as an act of the Father, the original fatherhood (first person); filiation belongs to the “only-begotten” and “fist-born” Son exclusively (second person); and procession ascribes to the Holy Spirit, the comforter (third person). 
The Works of God
The Divine Decrees in General
Paul says in Eph.1:11 that God “worketh all things after the counsel of His will”. For that reason, “His eternal purpose according to the counsel of His will, whereby, for His own glory, He hath foreordained whatsoever comes to pass”, defined in the Westminster Shorter Catechism the decree of God. It is a single, all-comprehensive and simultaneous act of God and it bears closest relation to the divine knowledge. Old Testament terms used for the eternal decree of God are as such: ‘etsah, sod, mezimmah, chaphets, ratson.  The New Testament uses boule, thelema and eudokia for example. To the works of God opera ad intra and opera ad extra, a distinction must be made between the decree and its execution. The decree’s characteristics can be summarized to its wisdom as it is expressed in Prov.3:19 “Jehovah by wisdom founded the earth; by understanding He established the heavens”; its eternality in the sense that it lies entirely in eternity (Acts 15:18; Eph.1:4; 2Tim.1:9); its efficacy that all things He decreed shall come to pass in every free acts of a free moral agent (Ps.33:11; Prov.12:21; Isa.46:10); its immutability in which He will not change His decree because He is the immutable, faithful and true God (Job 23:13-14; Ps.33:11; Isa.46:10; Luke 22:22; Acts 2:23); its absolute character that is not dependent in any particulars outside of the decree itself except for the conditions to execute His plan which has also been determined in the decree (Acts2:23; Eph.2:8; 1Pet.1:2); its universality that is all-comprehensive (Eph.1:11); and finally its permissiveness in reference to sin. The last characteristic does not imply a passive permission of something which is not under the control of the divine will (Ps.78:29, 106:15; Acts14:16, 17:30. There are objections raised to the doctrine nevertheless. Lutheran theologians construe it soteriologically instead of theologically. Pelagians and Socinians reject it as unscriptural. Semi-Pelagians and Arminians also do not place emphasis on the decrees. It is only the Reformed theology fully abides to the doctrine of decrees.
Predestination

The word “predestination” is sometimes employed as a synonym of “decree” in general. It is most frequently denoted as “the counsel of God concerning fallen men, including the sovereign election of some and the righteous reprobation of the rest.” Some Hebrew words used in the Scripture pertaining to predestination are, for example, yada’, bachar; and the group of Greek words ginoskein/ roginoskein/ prognosis; eklegesthai /ekloge; proorizein/ proorismos, protithenai/ prothesis. The decree of predestination is a concurrent act of the three persons in the Trinity but more particularly attributed to the Father (John 17:6, 9; Rom.8:29; Eph.1:4; 1Pet.1:2). The objects of this divine predestination refer to all God’s rational creatures, particularly fallen men. These objects include all men (Acts 4:28; Rom.8:29-30; 9:11-13; Eph.1:5, 11) and the angels both good and evil, (Mark 8:38; Luke 9:26); and Christ as the mediator (1Pet.1:20, 2:4; Rom.8:29; Luke22:29). Predestination ascribed in two parts: election and reprobation. The Bible speaks of election of Israel as people for special privileges and services, the election of individuals to some offices, and the election of individuals to be the heirs of eternal glory. The purpose of election is twofold: it is the salvation of the elect (Rom.11:7-11; 2Thess.2:13) and to the utmost important, glorification of God (Eph.1:6, 12, 14). Reprobation, though the Bible does not mention much, may be defined as that eternal decree of God whereby He has determined to pass some men by with the operations of His special grace, and to punish them for their sins, to the manifestation of His justice. The most useful representation of the doctrine of reprobation comprises two elements, namely, preterition and condemnation. The preterition is a sovereign act of God, passive to man, where condemnation is the efficient determination to punish those who are passed by their sins. However, we should guard against the idea that the Holy God is the author of sin. In Calvin’s Articles on Predestination, he takes on this position: “Although the will of God us the supreme and first cause of all things and God holds the devil and all the impious subject to His will, God nevertheless cannot be called the cause of sin, nor the author of evil, neither is He open to any blame”…”Although the devil and the reprobates are God’s servants and instruments to carry out His secret decisions, nevertheless in an incomprehensive manner God so works in them and through them as to contract no stain from their vice, because their malice is used in a just and righteous way for a good end, although the manner is often hidden from us”. Since the days of Reformation designed during the Arminian controversy, presents the concepts of Infralapsariam and Supralapsarianism. The former favors the mercy and justice of God in connection with election and reprobation practically (Matt.11:25, 26; John 15:19; Rom.8:28, 30, 9:15-16; Eph.1:4-12; 2Tim.1:9). The latter stresses the sovereignty and pleasure of God in relation to sin (Ps.115:3; Prov.16:4; Isa.10:15, 45:9; Jer.18:6; Matt.11:25, 26, 20:15; Rom.9:17, 19-21).  Reformed churches in their official standards have always adopted the infralapsarian position, but do not condemn supralapsarianism.
Creation in General

“Thou art Jehovah, even thou alone; thou hast made heaven, the heaven of heavens, with all their host, the earth and all things that are thereon, the seas and all that is in them, and thou preservest them all; and the host of heaven worshippeth thee.” Neh.9:6. The execution of the divine decree begins with the work of creation and the Scriptural proof for this doctrine of creation is found in every part of the Word of God. The Scripture uses terms: bara’, ‘asah, yatsar (Heb.) and ktizein, poiein, themelion, katartizein, kataskeuazein, plassein (Greek) interchangeably to indicate primary creation, i.e. to create or to make and secondary creation, to form. Wollebius defines creation as “that act by which God produces the world and all that is in it, partly out of nothing an partly out of material that is by its very nature unfit, for the manifestation of the glory of His power, wisdom, and goodness”. Creation is a free act of the triune God. All things are at once out of the Father, through the Son and in the Holy Spirit. The only works of God that are inherently necessary are the opera ad intra; the work of the separate persons within the divine Being: generation, filiation and procession. His opera ad extra is a necessity conditioned by the divine decree and the resulting constitution of things. The Bible declares “In the beginning God created the heavens and the earth,” Gen.1:1. There was no time prior to creation. The world is brought forth into being with time, rather than in time. Theologians generally distinguish the active creation an act of God, and the passive creation is marked by temporal succession reflects in the order determined in the decree of God (from potential to actual). The expression ex nihilo is not found in the Scripture; it is derived from one of the Apocrypha, II, Macc.7:28, denotes a creation without the use of per-existing material. Since the will of God or God Himself is the cause of the world, He is able to call into being what does not exist. Creation therefore brings forth the existence of a distinct yet dependent world. The expression in Eph.4:6: “one God and Father of all, who is over all, and through all, and in all” declares this distinct yet dependent creation, which is subordinated to God by His transcendence and immanence. This is hereto against the idea of emanation. Finally, the originator in creation will end in the manifestation of His own inherent glory in the works of His own hands.
Creation of the Spiritual World 
A general conviction is that all angels were originally created good but some abused their freedom and fell away from God. The fall of their head, Satan, was found in his pride and ambition. This fall is ascribed to the lusting after the daughters of men (Gen.6:2). Angels are created beings although spiritual, pneumata (Matt.8:16, 12:45; Luke 7:21, 8:2, 11:26; Acts 19:12; Eph.6:12; Heb.1:14). They have no flesh and bone (Luke 24:39) and do not marry (Matt.22:30). They are invisible (Col.1:16) and can be present abundantly in limited space (Luke 8:30). The presence of them in space, however, is not circumscriptive but definitive; they cannot be in different places simultaneously. They are rational (2Sam.14:20; Matt.24:36; Eph.3:10; 1Pet.1:12; 2Pet.2:11), moral (Matt.25:31; Mark 8:38; Luke 9:26; Acts 10:22; Rev.14:10) and immortal (Luke 20:35, 36). The good or elect angels (1Tim.5:21) form the army of God (Ps.103:20; Col.1:16; Eph.1:21, 3:10; Heb.1:14) whereas the evil angels form the army of Satan (Luke 11:21; 2Thess.2:9; 1Pet.5:8). The Bible has no definite information in respect to the number of angels; they constitute an innumerable company as a mighty host. Among the several classes of angels, Cherubim are mentioned in Gen.3:24 to guard the entrance of paradise; in Ex.25:18; Ps.80:1, 99:1; Isa.37:16 and Heb.9:5 to gaze upon the mercy-seat, in 2Sam.22:11; Ps.18:10 to constitute the chariot on which God descends to the earth and in Ezek.1; Rev.4 as living beings in various forms. A related class of angels are, the Seraphim, mentioned only in Isa.6:2, 6. A symbolic representation of Seraphim is in human form with six wings: two covering the face, two the feet and two for the speedy execution of the Lord’s commandments. Other different ranking occupies places of authority in the angelic world: archai and exousiai (Eph.3:10; Col.2:10), thronoi (Col.1:16), kureotetoi (Eph.1:21; Col.1:16), and dunameis (Eph.1:21; 1Pet.3:22). In distinction of other angels, Gabriel (Dan.8:16, 9:21; Luke 1:19, 26) and Michael (Dan.10:13, 21; Jude 9; Rev.:12:7) are mentioned by name. Gabriel seems to have his special task to mediate and interpret divine revelations; Michael, on the other hand, to fight the battles of Jehovah. He and perhaps, Gabriel as well, are called the “archangel”. The ordinary service of angels characterizes by their praising of God day and night (Job 38:7; Isa.6; Ps.103:20, 148:2; Rev.5:11). Their extraordinary service has made prominent in the special revelation of God in the expense of the fall of man. Satan the adversary, on the other side, appears as the head of all fallen angels. He is sometimes called the Destroyer (Apollyon) and the Accuser (Diabolos).  As indicated in Eph.2:2, he is “the prince of the powers of the air, of the spirit that now workth in the sons of disobedience”. It is likely that Satan has dragged the other angels along with him in his fall, resulting in the host of devils now serve him. Although they are entitled to destroy God’s work, blind even the elect and encourage sinners in their evil, they are lost and hopeless spirits. They are now being chained (1Pet.2:4; Jude 6) and destined to be cast into the bottomless pit (Rev.20:10) at the very end.
Creation of the Material World

Beginning in Gen.1:1, the narrative of creation opens the chapter of divine revelation from God to men. Followed by Gen.1:2, the author continues to describe the original condition of the earth (comp. Ps.104:5, 6). The Genesis speaks of seven days and the question regards the length of six successive days of creation followed by the Sabbath, calls for attention. The Hebrew word yom in the Scripture may denote daylight in distinction form darkness (Gen.1:5, 16, 18), daylight and darkness together (Gen.1:5, 8, 13), the six days together (Gen.2:4), and infinite period (Ps.20:1; Job 20:28; Eccl.7:14, 2Cor.6:2). The seventh day is God’s Sabbath. He rests, blesses, hollows and sets it aside for Himself and for man a day of rest. It is eternal, not a prolonged period of time. Sound exegesis sides with the literal interpretation of yom in Gen.1, supports by biblical data such as “there was evening and there was morning” and the ordinary last three days operated by the sun. Also in practice, the Israel was commended by God to labor six days and rest on the seventh (Ex.20:9-11). In the expense of creation, the work of each day leads up to the preparation of the next. There is a remarkable parallel between the work of the first three days and the work of the last three days. On the first day, God created light and on the fourth day, he created light-bearers. The second day was the creation of expanse and separation of waters, and the fifth day was the creation of fowls of the air and fishes of the sea. Separation of waters and dry land and the preparation of the earth as a habitation for man and beast were encountered on the third day, whereas the sixth day was the creation of the beasts of the field, the cattle, all creeping things and man. “And God saw everything that He had made, and, behold, it was very good.” Gen.1:31. On the seventh day, God took delight and found perfection satisfaction in the contemplation of His work. Gen.2 begins the description of man’s history not in chronological order. Some theologians try to harmonize the narrative of creation with the discoveries of sciences by the adoption of various theories. A common attempt is to harmonize between the theory of evolution and the doctrine of creation (theistic evolution). This is, however, a very dangerous hybrid in a sense that it “destroys the Bible as the inspired book of authority…” said Dr. Fairhurst. The evolution hypothesis itself is not a dogma and fails to explain the origin of life. There is no data or proof for one species producing another distinct species in this hypothesis. The human soul also remains as an unsolved enigma if look at it from a pure scientific perspective.
Providence

“Providence” denotes foreknowledge, foreordination and the efficacious administration of the things decreed (Turretin) in a broad sense, although the term is not found in Scripture. It may be defined as that continued exercise of the divine energy whereby the Creator preserves all His creatures, is operative in all that comes to pass in the world, and directs all things to their appointed end. Adhere to the doctrine of providence; the early Church took position against Epicurean notion to which the world is governed by chance and the Stoic view by rule. During the middle ages, Thomas Aquinas’s doctrine of divine providence, follows that of Augustine, subjects everything to the will of God, and this is opposed to the Duns Scotus and Nominalists’ arbitrary will of God. Reformers, Luthers and Calvin on the whole, ascribed to divine providence while Socinians and Arminians limited it by stressing the autonomy of man. Liberal theology, followed the 18th and 19th century’s Deism and Pantheism, tends to rule out the doctrine of divine providence. Theism emphasizes the distinction between creation and providence. Creation is seen as the calling into existence of something from nothing, whereas providence as the continuity of the preceding first cause. Providence is, therefore, a cooperation or concurrence of the creature with the Creator. Some theologians adopted two, some threefold division of the elements in providence, namely, (1) prevervation (conervatio, sustentation), (2) concurrent or cooperation (concursus, co-operatio) and (3) government (gubernatio). All these elements should not be looked at exclusively. Preservation has reference to the being maybe defined as that continuous work of God by which He maintains the things which He created, together with the properties and powers with which He endowed them. Numerous biblical passages speak particularly the preservation of God to His people. They are found in Gen.28:15, 49:24; Ex.14:29-30; Deut.1:30-31; 2Corn.20:15, 17; Job1:10, 36:7; Ps.31:20, 32:6, 34:15, 17, 19, 37:15, 17, 19-20, 91:1, 3, 4, 7, 9, 10, 14, 121:3-4, 7-8, 125:1-2; Isa.40:11, 43:2, 63:9, Jer.30:7-8, 11; Ezek.34:11-12, 15, 16; Dan.12:1; Zech.2:5; Luke 21:18; 1Cor.10:13; 1Per.3:12; Rev.3:10, etc. Concurrence refers to the activity maybe defined as the cooperation of the divine power with all subordinate powers, according to the pre-established laws of their operation, causing them to act and to act precisely as they do. The Scriptural proof for divine concurrence ascribed in Gen.45:5; Ex.4:11-12; Jos.11:6; Proverbs 21:1; Ezra 6:22; Deut 8:18, even with divine co-operation in some kind of evil: 2Sam.16:11; Isa.10:5; 1Kings 22:20-23. The work of God has always the priority over men’s. In another word, men, includes all sinful acts, do not work independently but are subjected to the will of God. This simultaneous and immediate concurrence is previous and pre-determined not in a temporal but logical sense. Government refers to the guidance of all thing maybe defined as that continued activity of God whereby He rules all things teleologically so as to secure the accomplishment of the divine purpose. The Scripture declares God’s kingship (Isa.33:22; Ps.47:9) and this divine government both in a general (Ps.22:28-29, 103:17-19; Dan.4:34-35; 1Tim.6:15) and particular (Matt.10:29-31; Prov.16:33; Phil.2:13; Acts 14:16) sense. In the government and control of moral agents, He makes use of all kinds of moral influences, yet works also directly by the operation of the Holy Spirit. We should also note that there is a distinction between providentia ordinaria and providentia extraordinaria. When God performs miracles (providentia extraordinaria), He produces extraordinary effects in a supernatural way for a definite purpose. The laws of natural are not violated, only superseded at a particular point by a higher manifestation of the will of God.

