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IV. 《聖經》的默示THE INSPIRATION OF SCRIPTURE
A.  《聖經》啟示論的發展史 （增譯）。
THE DOCTRINE OF INSPIRATION IN HISTORY (with expanded Chinese translation) 
引言。Introduction.  
啓示與默示：親密關係。Revelation and inspiration: closest possible relation.  

賀治：啓示與默示的目標與後果方面之不同。（《系統神學》，卷一，頁155。）

啓示的目標：傳遞（救贖性）知識。默示的目標（設計）：無誤的教導。

啓示的後果：使領受者智慧。默示的後果：保存教義免有錯誤。

Charles Hodge: they differ as to their object and effects.  “The object or design of revelation is the communication of knowledge.  The object or design of inspiration is to secure infallibility in teaching. …  The effect of revelation was to render its recipient wise.  The effect of inspiration was to preserve him from error in teaching.”  (Syst. Theol. I, p. 155.)
1. 宗教改革前。Before the Reformation.
a. 猶太人The Jews.  
猶太人堅持最嚴謹的默示觀。律法書是上帝無謬地默示的，因此有絕對的，上帝的權威。之後，他們相信先知書和其他的書卷都有同樣的不變性與權威。
The Jews held the strictest view of inspiration.  The Law as divinely and infallibly inspired, and therefore with absolute divine authority.  Afterwards, they ascribed the same inviolable character and authority to the Prophets and the Holy Writings. 
b. 主耶穌與《新約聖經》的作者們。Jesus and the New Testament writers.  

猶太人的默示觀直接傳到（新約時期的）基督教會。就算是自由派的，拒絕嚴謹的默示觀的神學家，都感覺到壓力須承認耶穌和《新約聖經》的作者都持猶太人的默示觀。

This view passed right over into the Christian Church.  Even liberal scholars, who reject that strict view of inspiration, feel constrained to admit that Jesus and the New Testament writers also held the same view.  
c. 早期教父。Early Church Fathers.  

早期教父們同樣地對《聖經》有崇高的看法，從他們的作品隨處看出。Sanday 承認從最早期，他們表達的方式，就指向逐字默示。（《默示》，頁34。）有些詞句肯定暗示他們相信，《聖經》的作者們在聖靈的印象下是被動的，因此指向一個機械性的默示觀。

The early Church Fathers had the same exalted view of the Bible, as appears abundantly from their writings.  Sanday admits that from the very first they are found using expressions, which even point to verbal inspiration.  (Inspiration, p. 34.)  
Some expressions certainly suggest that the writers of the books of the Bible were passive under the influence of the Holy Spirit, and therefore point to a mechanical conception of inspiration.  
可是Orr 指出：教父們的教導的一般趨向表明，他們並沒有意思教導一種壓抑人（作者們）的意識的默示觀。

But, Orr: the general trend of their teaching shows that it was not their intention to teach a doctrine of inspiration, which involved the suppression of the human consciousness.  
d. 俄利根反對這種機械性的默示觀。Origen contended against such a view.
e. 孟他努主義持機械性的默示觀，他們是被教會定為異端的一群。

Montanism, which held it, was condemned by the Church.  
f. 宗教改革前教會的一般意見。Prevailing opinion before the Reformation. 
從早期教父到宗教改革，教會的一般意見與先前的觀念本質上沒有什麼差別。

Between the time of the early Church Fathers and that of the Reformation the prevailing opinion in the Church did not differ essentially from that previously held.  
g. 經院主義。Scholasticism.  

經院主義者*對於默示信念與教會的教義一樣，他們只不過使徒為默示論作更詳細的定義。可是我們必須承認，他們認為『使徒的傳統』是同樣地被默示的。實際上，這就削弱了《聖經》－上帝的話－的絕對權威。
The Scholastics shared the common conviction of the Church, and merely tried to give a more precise definition of some of the details of the doctrine of inspiration.  
h. It must be admitted, however, that equal inspiration was ascribed to apostolic tradition, and that in practice this tended to weaken the consciousness of the absolute authority of the written Word of God.
i. 一些神祕主義者。Some mystics.  
再者，有些神祕主義者，他們自誇一種特殊的光照，和上帝在他們裏面同在，賜他們啓示。這些神祕主義者的趨向是：低估《聖經》作者們的超自然默示，化為一種每一位基督徒都有的內在恩典與（聖靈的）教導。可是他們這種主觀的默示觀，沒有嚴重影響教會一般的觀念。
Moreover, there were some Mystics, who gloried in a special illumination and in revelations of the divine presence within, and manifested a tendency to undervalue the supernatural inspiration of the writers of the Bible, and to reduce it to the level of that gracious inner teaching which all Christians alike enjoyed.  But their subjectivism did not seriously affect the view that was held in the Church at large.  
－  －  －
*經院主義：（一）從治學（辯論，寫作）技巧來說，經院主義指一種系統的思維方式，分四個步驟：指出要討論（辯論）的問題；然後引用古人的著作（希臘，拉丁文的文學，哲學，歷史書籍，教父們的著作等）；評論這些觀點；然後作一個結論。伯克富的《系統神學》就沿用這種方法。（二）從信仰（神學）來說，經院主義異阿奎那為代表，是指教會引進亞里士多德的哲學，來解釋基督教神學。這些希臘哲學觀念包括『存有』；『自然與恩典』等。
2. 宗教改革後。After the Reformation.  
a.  路德，加爾文。Luther and Calvin.  
上文指出，默示論是教會一直持守的信念，*華爾非德 (Warfield) 稱之為『教會的默示教義』(the church-doctrine of inspiration)。反對此教義的人士有一種流行的做法，就是把他們對《聖經》的鬆散觀點，置於十六世紀宗教改革領袖們身上。（譯注：從二十世紀初到今天二十一世紀初仍然如此！）

It has become quite the vogue with those who are opposed to what Dr. Warfield calls “the church-doctrine of inspiration,” to saddle their own loose views on the great Reformers of the sixteenth century.  
他們在馬丁路德和加爾文的著作裡找到少量（斷章取義的）句子，似乎反映出後者對《聖經》正典的問題的看法有一定程度的彈性。因而作粗略的結論，說這些宗教改革領袖們並不持有教會一般的默示觀。

They find in the works of Luther and Calvin a few expressions which seem to reflect a certain freedom in dealing with canonical questions, and then hastily conclude from this that these great men did not share the current doctrine of inspiration.  
伯克富的批判：可是他們為什么這樣地推論呢？其實路德與加爾文等人用了不同的表達方式，他們多處明說他們的默示觀是嚴謹的默示觀，而這種默示論一點都不是（好像反對者說的），十七世紀*基督教經院主義發明出來的。

Critique by Berkhof: But why should they rely on mere inferences, when these great Reformers use several expressions and make many plain statements which are clearly indicative of the fact that they held the strictest view of inspiration, and that this view was not at all, as the opponents claim, an invention of Protestant Scholasticism in the seventeenth century.  
*華爾非德Benjamin B. Warfield (B.B. Warfield)：二十世紀出普林斯頓神學院系統神學教授，繼承賀治的教導，堅持《聖經》的默示。他的《聖經的默示與權威》(The Inspiration and Authority of the Bible)　直到今天，仍是默示論的經典著作。順便一提，他是清楚說明『終止論』的神學家，因此有些時代論人士稱『終止論』為『改革宗的聖靈論』(Reformed doctrine of the Holy Spirit)。
*（譯注：）基督教經院主義：指宗教改革運動的第一代之後，第二，第三的領袖們將路德與加爾文的教導更加系統化。加爾文主義的第二，第三代神學分佈在德國，荷蘭（改革宗教會），英格蘭（清教徒）和蘇格蘭（長老會）。荷蘭的改革宗神學，可以用多特會議的決定為代表。清教徒的神學，特別是他們的《聖經》論，可以用《威敏斯特信仰告白》作為代表作；宗教改革時期的信條，到了《威敏斯特信仰告白》達到了高峰。

－  －  － 

他們（路德，加爾文）甚至說，聖靈是《聖經》每一部分的作者，而人（作者們）聽聖靈的指示，就把這些字句寫下來。（譯注：英文稱此過程為dictation。）
They even speak of the Holy Spirit as the author of every part of Scripture, and of the human writers as having written what was dictated to them.  
這種默示論，從宗教改革最初期是就很普遍。

Such expressions had been common from the earliest times.  
同時，從他們一般的著作可以明顯看出，他們心目中的默示，並不抹殺作者們（人）的個人獨特性與思想過程。
At the same time it is quite evident from their teachings in general that inspiration, as they conceived of it, did not suppress the individuality and the intellectual activity of the human authors.
b. 加爾文與十七世紀默示觀（西波爾）。
Calvin and 17th Century View of Inspiration (Reinhold Seeberg).  
西波爾說，加爾文乃是十七世紀最嚴謹的默示論的創始者。而宗教改革第一代領袖們與後來幾代的神學家的唯一不同點是：後者把默示論當作一項專門研究的（神學）課題，在細節下作了功夫，有部分的神學家有一種傾向『將受默示的人（作者們），在聖靈的影響之下的時候，視為沒有意識，沒有思想的工具。』(Bannerman)  
Seeberg speaks of Calvin as the author of the strict, seventeenth century view of inspiration.  The only difference on this point between the Reformers and the following generation of theologians is, that the latter made the subject of inspiration an object of special study and worked it out in details, and that some manifested a tendency to “reduce the inspired man, when under the influence of the Spirit, to the level of an unconscious and unintelligent instrument.”  ( Bannerman.)  
c. 十七世紀經院主義：《瑞士教條》。
17th century Scholasticism: Formula Consensus Helvetica.  
此傾向（指：作者們沒有意識的默示論）在《瑞士信條》表達出來。這是駁斥法國Saumur神學學派的鬆散觀點而寫的。在（改革宗）的教會圈子中，此信條並沒有被廣泛接納。

This tendency also found expression in one of the Confessions, namely, the Formula Consensus Helvetica, drawn up in 1675 in opposition to the loose views of the school of Saumur.  This Confession never found wide acceptance as an ecclesiastical standard.  
d. 理性主義。Rationalism: Le Clerc.
後來，當理性主義哲學影響到教會時，Le Clerc (1657-1736) 反對嚴謹的《聖經》無謬論，而宣稱《聖經》的記載裡包括錯誤。
At a later date, however, when Rationalism made its influence felt, Le Clerc (1657-1736) impugned the strict infallibility of Scripture and asserted the existence of errors in the record.
e. 回應理性主義之護教者：部分默示。
Apologetics in response to Rationalism: Partial inspiration.   
很多使徒回應Le Clerc 的《聖經》維護者，承認了他對《聖經》的批判，覺得必須退一步到《聖經》的默示論，而《聖經》的不同部分，它們受默示的程度是不同的；因而容許承認，《聖經》的 某些部分是有瑕疵和錯誤的。

Many of the apologists, who took up the defense, admitted his contentions and felt constrained to have recourse to the theory of inspiration, differing in degrees in various parts of the Bible, and thus allowing for imperfections and errors in some portions of Scripture. 
此理論有不同修正版本。

This was a theory that allowed of various modifications.  
其中一版本（曾經有一段時期深受歡迎）宣稱『部分默示論』：默示只限於《聖經》某些部分。

不久人們就看出，要達到一個共識，究竟默示是到什程度，是不可能的。
One of these, which enjoyed considerable popularity for a while, was the theory of a partial inspiration, that is, an inspiration limited to parts of the Bible, but it soon became evident that it was impossible to reach a unanimous opinion as to the exact extent of inspiration.  
f. 士萊馬赫：默示本質之變更。默示就是光照。
Schleiermacher: altered character of inspiration.  Inspiration as illumination.  
*士萊馬赫創始了一種徹底不同的默示觀。他與部分默示論不同（後者至少

相信，《聖經》某些部分是嚴格地受默示寫成的），他完全改變了默示的本質，因為他完全摒棄了超自然的因素。

A radically different theory owes its origin especially to Schleiermacher.  In distinction from the theory of partial inspiration, which at least ascribed strict inspiration to some parts of Scripture, it altered the character of inspiration altogether by excluding the supernatural element.  
他認為默示就是（引用Bannerman的話）『上帝自然的（譯注：即不是超自然的）施恩運行，光照了一個人的理性或靈性意識，因此他從自己的基督土理解的豐盛中，說出或寫下他自己的宗教信念與信念。』**
It held inspiration to be (to express it in the words of Bannerman) “the natural, or at most the gracious, agency of God illuminating the rational or the spiritual consciousness of a man, so that out of the fullness of his own Christian understanding and feelings he may speak or write the product of his own religious life and beliefs.”  (Inspiration of the Scriptures, p. 142.)   
默示被改變，成為上帝的光照，在基督徒中間只有程度上的不同而已。

Here inspiration is changed to a divine illumination, differing only in degree from that of Christians in general.  
聖靈特殊的，超自然的，神蹟性的工作完全被取代：默示僅是聖靈一般在信徒生命中的運行而已。

The special, supernatural and miraculous operation of the Holy Spirit is superseded by one of His ordinary operations in the lives of believers.  


        —　—　—
*士萊馬赫 (Friedrich Schleiermacher)：經過康德(Immanuel Kant) 哲學的洗禮後，第一位受康德影響的基督教神學家。著有：《論宗教：向藐視宗教的知識分子的演講》(On Religion: Speeches to Its Cultured Despisers)等。在德國敬虔誠派教會長大。士萊馬赫主張基督教信仰的本質（也是：宗教的本質）不是從上帝來的客觀啓示，而是從人發出的主觀宗教感覺。他是自由派神學的開山祖。
**譯注：此乃中國二十世紀初最多産的神學家，燕京大學宗教學院教務主任，趙紫宸 (T. C. Chao, Chao Zi-chen) 早期著作中的默示論。


　　－　－　－
g. 士萊馬赫之後的神學家：正統的，新正統的。
After Schleiermacher: Orthodox and Neo-orthodox theologians.  
士萊馬赫後的神學家的默示觀，大都大同小異。
Many of the works on inspiration, written since the days of Schleiermacher are simply variations on this general theme.  
一部分神學家甚至認為默示完全是自然現象，每人都有的。

Some, such as Wegscheider and Parker, went even farther, and spoke of a purely natural operation, common to all men.  
一些神學家例外：Orr, Warfield 等！

Such works as those of Lee, Banner, MacIntosh, Patton, Orr, Warfield, and others naturally form exceptions to the rule.  
不幸，巴特與布倫納(Karl Barth, Emil Brunner:新正統神學的兩位大師 ) 也拒絕相信《聖經》是無謬地默示的，認為此觀點乃出自基督教經院主義 (Protestant Schoalsticism， 見上)。

Sad to say, Barth and Brunner also reject the doctrine of the infallible inspiration of Scripture, and regard it as a product of Protestant Scholasticism.  
伯克富：他們的觀點有待澄清。

Their own views still await clarification.  


－　－　－

譯注：小結：我們接受猶太人，主耶穌基督，《新約聖經》的作者，早期教父，宗教改革（路德，加爾文），十七世紀改革宗（經院主義，特別指《威敏斯特信仰告白》），和華爾非德的默示論。

