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Man in His Original State
The Origin of Man
A solemn divine will, “Let us make man in our image, after our likeness,” Gen.1:26, prescribes the origin of man. The Bible offers a twofold account of the creation of man in Gen.1:26-27 and in Gen.2:7, 21-23.  Man is, in general, the crown of God’s creation and is subjected to His special care. He is not only the peak of the creation order but also has dominion over all other creatures. The two distinct elements of human nature are the body and soul (Gen.2:7).  It was God, who made use of dust (pre-existing material) to form the body and then “breathed into his nostrils the breath of life” and by the combination of the two, “man became a living soul” or a living being. By placing the newly created man immediately in an exalted position, God and His whole glorious dominion magnify (Gen.1:28; Ps.8:4-9). In the fall of sin, however, man fell from this high estate and from there, subjected to a process of degeneration. Some theologians try to harmonize the teachings in the Bible with the theory of evolution. They suggest that God formed the body of man out of the body of animals which is dust after all. The Scripture unwarranted this notion in several passages: “…for dust thou art, and unto dust shalt thou return.” Gen.3:19; and in 1Cor.15:39 “All flesh is not the same flesh; but there is one flesh of men, and another flesh of beasts.” Both the Bible and science, on the other hand, point to the unity of the entire human race. Scientist Fleming once said “All that science can say at present in the light of definitely ascertained and limited human knowledge is that it does not know, and has no certain proof how, where, and when man was originated. If any true knowledge of it is to come to us, it must come from some source other than present modern anthropology”. 
The Constitutional Nature of Man

Throughout the Bible, it stresses the “organic unity of man” although there are two conceivable views among the Christian circles to the constituent elements of the human nature: dichotomy (body and soul) and trichotomy (body, soul and spirit). Scriptural view is clearly dichotomic, yet against a mere parallelism of the distinct material body and the spiritual soul under the influence of Greek’s antithesis concept. Trichotomists seek support in the Bible of a lower soul (Heb. nephesh; Greek psuche) and a higher spirit (Heb. ruach; Greek pneuma); however overlook the interchangeability of the two words. For example, in Luke 1:46-47: “My soul doth magnify the Lord, and my spirit hath rejoiced in God my Saviour.” In Matt. 6:25, 10:28, there is a “body and soul” combination, whereas in Eccl.12:7, 1Cor.5:3, 5, a “body and spirit” combination to describe man. Although the spirit and soul are mentioned alongside to each other in 1 Thess.5:23 and Heb.4:12, there is no proof in the Scripture that they are two distinct substances. In light of the usual representation in the Scripture (analogia Scriptura), man is consisted of two parts only (Rom.8:10; 1Cor.5:5, 7:34, 2Cor.7:1; Eph.2:3; Col.2:5). Thus, it may be said that: man has spirit, but is nephesh chayyah (Gen. 1:21, 24, 30, 2:7). There is no clear teaching from the Bible in respect to the origin of the soul. Some speculative theologians advocate the notion that the souls existed in a previous state (pre-existentianism), some account for the propagation of souls and bodies by generation (traducianism), whereas others view each soul as an immediate creation of God which timing is precisely determined (creationism).
Man as the Image of God

The Bible teaches that man was created in the image of God. The words “image” and “likeness” are used synonymously and interchangeably in the Scripture (Gen.1:26-27 5:1, 3). The early church fathers have drawn a distinction between the two words, though the distinction was not always expressed or referenced in the same way. The image of God in which man was created includes elements such as “original righteousness”, “natural constitution of man”, “spirituality” and “immortality”.  Man’s original condition is seen as very good (Gen.1:31) and upright (Eccl.7:29) in a state of equilibrium of true knowledge (Col.3:10), righteousness and holiness (Eph.4:24). His rational and moral nature (i.e. intellect and will) were not lost by sin and he has not completely lost the image of God after the fall (Gen.9:6, 1Cor.11:7, Jas.3:9). We usually speak of man as a spiritual being, is found in Gen. 2:7, when God “breathed into his nostrils the breath of life; and man became a living soul”. Still another element in respect to the image of God is immortality. It is in his original condition (before sin) that man was not subjected to death (Rom.5:12, 1Cor.15:20-21). Lastly, the image consists of man’s dominion over the lower creation (Gen.1:26, Ps.8:5-6). Lutheran, on the other hand, possesses a broader conception but exclusively in the spiritual qualities of the original state. Barth stands closer to this than to the Reformed position. Protestants teach that man was created in a state of perfection but has not reached the highest state of excellence. Through obedience, he can then reach a higher degree of this perfection, i.e. righteousness and holiness. They also hold a position that man’s original immortality meant life in communion with God with enjoyment of His highest favor. Original righteousness according to Roman Catholics however, did not belong to the man’s nature but was supernaturally added.  Spirituality, freedom and immortality are natural endowments which constitute the natural image of God and by justitia naturalis, these natural powers of man were nicely adjusted to one another.  However, it was concupiscence of the lower appetites to rebel against the higher powers of reason and conscience, and thus will easily turn into sin though not sin itself (But cf. Rom.7:8, Col.3:5, 1Thess. 4:5, Auth.Ver.). Besides, there is rationalizing view from Pelagians, Socinians, Arminians and Rationalists that man was created in a state of innocence; of moral and religious neutrality. Evolutionists assert that man begins in a state of barbarism.
Man in the Covenant of Works
The history of the doctrine of the covenant of works is comparatively brief. This covenant idea was seldom found in the early church fathers. Notwithstanding its official recognition in the Westminster Confession and in the Formula Consensus Helvetica, the Roman Catholic and Lutheran gave little response to the doctrine. The term “covenant” is not found in the first three chapters of Genesis but the presence of the elements throughout the Scripture has warranted a covenant relationship between God and man. The virtue of this covenant agreement is Christ, who came to do what Adam failed to do and placed Himself under the law that He might redeem sinners from there (Rom. 5:12-21). There is a twofold: natural and covenant relationship between the two contracting parties, namely, God and man. The natural relationship can be seen as the potter and the clay or an absolute sovereign and a subject devoid of any claim. In the sense of a covenant relationship, God enters into a legal compact with man which includes all obligations (perfect obedience) from man. If abide to such condition, Adam and his descendants could obtain a life in eternity. Therefore, the promise of the covenant is the promise of eternal life. The Scripture, however, contains no explicit promise as such but the principle of the covenant of works is reiterated in Scripture: e.g. Lev.18:5, Ezek.20:11, 13, 20, Luke 10:28, Rom.10:5, Gal.3:12, etc. Breaking or not complying with the condition of the covenant results in the penalty of separation from the source of life, namely, death. The execution of the penalty began at once after the first transgression of Adam but God immediately introduced an economy of grace and restoration. 
Man in the State of Sin

The Origin of Sin
The origin of sin has always been considered as one of the profound problems of philosophy and theology. To some, they sought a solution in the natural constitution of things; others value a voluntary origin in the free choice of man either present or in some previous existence (Origen). Barth and Brunner regard the origin of sin, in the same sense as creation, a myth. Sin originated in the fall, which perhaps belongs to the super-historical (Urgeschichte) event. In Adam’s first sin, his intellect revealed his unbelief and pride; his will gave him the desire to be like God; and his affections made the rebellious act of eating the forbidden fruits an unholy satisfaction.  Adam was undoubtedly the first sinner but his disobedience cannot be regarded as the cause of the sin of the world, nor God the author of sin. “Far be it from God that He should do wickedness, and from the Almighty, that He should commit iniquity: Job 34:10. “…for God cannot be tempted with evil, neither tempteth he any man” Jas 1:13. The serpent was regard as the instrument of Satan, which is the real tempter, the personification of sin. He addressed himself to Eve by sowing the seed of doubt to her instead of to Adam most possibly due to the fact that: (1) she was not the head of the covenant and therefore would not share same responsibility as Adam; (2) she had not received command of God directly, only indirectly; and (3) she was apparently the most effective agent in reaching Adam’s heart. And by turning God’s good intention into a negative infringement of man’s liberty and rights, she ate the forbidden fruit and also gave unto her husband and he ate. The “eating” of the fruits from the tree of knowledge is not a sinful act per se but this event was destined to reveal man’s future state of good and evil and his position with the Maker. “Through one man sin entered into the world, and death through sin; and so death passed unto all men, for that all sinned.” Rom.5:12.  Through the transgression of Adam, the representative head in paradise, all his descendants are therefore, liable to the punishment of death. The immediate results of this first transgression follows the (1) total depravity of human nature (Gen.6:5, Ps.14:3, Rom.7:18), (2) spiritual death (Eph.2:1, 5, 12, 4:18), (3) sense of shame and consciousness of guilt, (4) physical death (Gen.3:19) and also the (5) change of residence when Adam and Eve were cast out from the paradise.   There is very little in the Scripture which talks about sin in the angelic world. It is possible that the fall of the angels was the sin of pride; they were not satisfied with their lot and desired to be equate with God. It has been said that the fallen angels “kept not their own principality, but left their proper habitation.” Jude 6.  
The Essential Character of Sin 
The most essential and best known philosophical theories of evil (sin) along the development of this topic include: (1) The Dualistic Theory. In the form of Gnosticism, it adopts an eternal principle of evil. This Greek philosophical view holds that the spirit in man represents good whereas the body represents evil. In (2) The Theory that Sin is merely Privation, Leibnitz regards sin as a simple negation or privation due to limitations of creature and therefore no efficient cause is needed. (3) The Theory that Sin is an Illusion. For Spinoza, he holds that the consciousness of sin is due to the inadequacy of man’s knowledge which fails to see everything sub specie aeternitatis. (4) The Theory that Sin is a Want of God Consciousness. This view of Schleiermacher makes man constitutionally evil and this evil was present in man in his original state. In (5) The Theory of Sin as Want of Trust in God and Opposition to His Kingdom, Due to Ignorance, Ritschl says man imputes his failure to make God’s purpose his own to himself as guilt but God regards this as man’s ignorance and therefore, is pardonable. (6) The Theory that Sin is Selfishness is a position which Mueller and A.H. Strong conceive but selfishness itself cannot regard as the essence of sin. (7) The Theory that Sin Consists in the Opposition of the Lower Propensities of Human Nature to a Gradually Developing Moral Consciousness. This view was developed by Tennant constructed according to the theory of evolution. The Pelagian view, in brief, takes the natural ability of man as starting point. It simply brings man down to the level of animal and by justifying sinners from the separate acts of the will; it relieves them of responsibility. Furthermore, it denies the moral value of man’s deed. The Roman Catholic view of sin is also un-scriptural and maybe expressed as: “Real sin always consists in a conscious act of the will. It is true that the dispositions and habits that are not in accord with the will of God are of a sinful character; yet they cannot be called sins in the strict sense of the word. The indwelling concupiscence, which lies back of sin, gained the upper hand in man in paradise, and thus precipitated the loss of the donum superadditum of original righteousness, cannot be regarded as sin, but only as the fomes or fuel of sin. The sinfulness of Adam’s descendants is primarily only a negative condition, consisting in the absence of something that ought to be present, that is, of original righteousness, which is not essential to human nature. Something essential is wanting only if, as some hold, the justitia naturalis was also lost.”  In the light of the Scriptural, the ideas of sin are regarded as follows: (1) Sin is a specific (moral) evil. It is an active opposition to God instead of something passive (Gen.3:1-6, Isa.48:8, Rom.1:18-32, 1John 3:4). (2) Sin is absolute rather than neutral. Man is either on the right side or the wrong side (Matt.10:32-33, 12:30, Luke 11:23, Jas.2:10). (3) Sin always has relation to God and His will. It is lack of conformity to the law (will) of God which has written on the heart or given by Moses (Rom.1:32, 2:12-14, 4:15, Jas.2:9, 1John 3:4). (4) Sin includes both guilt (Matt.6:12, Rom.3:19, 5:18, Eph.2:3) and a pollution which is not conceivable without the former (Job 14:4, Jer.17:9, Matt.7:15-20, Rom.8:5-8, Eph.4:17-19). (5) Sin has its seat in the heart, the central organ of the soul (Prov.4:23, Jer.17:9, Matt.15:19-20, Luke 6:45, Heb.3:12). (6) Sin consists in the sinful condition of the soul, sinful habits and in overt acts. Question should still be raised in respect to “flesh”, to which thoughts and affections have their seat (Matt.5:22, 28, Rom.7:7, Gal.5:17, 24, etc.). In conclusion, sin may be defined as lack of conformity to the moral law of God, either in act, disposition, or state. 
The Transmission of Sin

A universal voice of conscience testifies to the fact that man falls short of the ideal and stands condemned in the sight of some higher Power. Direct statements from the Scripture such as 1King 8:46, Ps.143:2, Prov.20:9, Eccl.7:20, Rom.3:1-12, 19, 20, 23, Gal.3:22, Jas. 3:2, 1John 1:8, 10 point to the universal sinfulness of man. The Bible teaches that sin, by nature, is the heritage of man from the time of his birth.  All men are under condemnation and therefore need the redemption in Jesus Christ. Although some deny wholly or partially the casual connection of the sin of Adam with the sinfulness of the human race, there are different theories which give clear explanation to this connection. The Realistic Theory, for example, abides to the universal human nature, which is not only generically but numerically one. This means that all men actually sinned in Adam before the individualization of human nature began. The Doctrine of the Covenant of Works implies that Adam stood in a twofold relationship to his descendants, namely the natural and the covenant relationship.  This doctrine explains why only the first sin of Adam, but not his following sins nor other forefathers’, is imputed to us. It also safeguards the sinlessness of Jesus for He is certainly not held responsible for the actual commission of sin in Adam. Lastly, the Theory of Mediate Imputation denies the direct imputation of the guilt of Adam’s sin. Adam descendants, however, derive their innate corruption from him by a process of natural generation. Their corrupted condition is not based on their legal status of guilt but vice versa.
Sin in the Life of the Human Race
Original sin (peccatum originale) consists of two distinguishable elements: (1) original guilt and (2) original pollution. The former can be expressed in (a) potential guilt (reatus culpae) to which Turretin refers to as the intrinsic moral ill-desert of an act or state; and (b) the desert of punishment or obligation to render satisfaction to God’s justice for self-determined violation of the law (reatus poenae). Original pollution includes the absence of original righteousness and the presence of positive evil. Guilt is attached to it. The inherited pollution is called total depravity. It means that this inherent corruption extends to every parts of man’s nature and there is no spiritual good in relation to God, only perversion. This total depravity is denied by Pelagians, Socinians, and 17th century Arminians but is clearly taught in the Bible (John 5:42, Rom.7:18, 23, 8:7, Eph.4:18, 1Tim.3:2-4, Tit. 1:15, Heb.3:12). The fact that the un-renewed sinner cannot do anything fundamentally meets God’s standard and he is unable to perform any spiritual good terms total inability (John 1:13, 3:5, 6:44, 8:34, 15:4,5, Rom.7:18, 24, 8:7, 8, 1Cor.2:14, 1Cor.3:5, Eph.2:1, 8-10, Heb.11:6). The question involves the lost of free will, liberum arbitrium as a result of this total inability, could be answered both negatively and positively. Although man did not lose any constitutional faculties necessary constitutes him a responsible moral agent, he did lose his material freedom (rational power to determine the course of action in the direction of the highest good) in connection to the original sin. This inability with a moral origin is self-imposed and is not due to limitation which God has put upon man. It should also be noted that the doctrine of total depravity and total inability do not destroy the rational grounds for the administration of the means of grace nor delay the sinner’s urge for conversion. Actual sin (peccatum actuale) on the other hand, is the individual sins of act. The Roman Catholics’ classification of venial and mortal sins is quite difficult for according to the Scripture, every sin is essentially unrighteousness (anomia) and therefore merits eternal punishment. The Old Testament distinguishes between sins committed presumptuously and sins committed unwittingly (Num.15:29-31). The New Testament further testifies to the fact that sinners who have God’s revelation and enjoy the privileges of the gospel ministry are far more guilty in degree (Matt.10:15, Luke 12:47, 48, 23:34, John 19:11, Acts 17:30, Rom.1:32, 2:12, 1Tim.1:13, 15, 16). Several passages speak of an unpardonable sin which is known as the sin or blasphemy against the Holy Spirit (Matt.12:31, 32, Heb.6:4-6, 10:26, 27, John 5:16). It is referred to a continued unbelief, refusal up to the very end to accept Jesus Christ by faith. The Canons of Dort rejects the notion that the regenerated person can commit this sin. The unpardonable sin is an audacious declaration that the Holy Spirit is the spirit of the abyss, the truth is the lie and that Christ is Satan. The root of this sin is the conscious and deliberate hatred of God and His divinity. This unpardonable sin cannot be forgiven due to the laws and ordinances established and maintained by the righteous God. “Therefore I say unto you, every sin and blasphemy shall be forgiven unto men; but the blasphemy against the Spirit shall not be forgiven” Matt.12:31.
The Punishment of Sin

The Bible speaks of penalties are not natural consequences of the sin committed (Ex.32:33, Lev.26:21, Num.15:31, 1Chron.10:13, Ps.11:6, 75:8, Isa.1:24, 28, Matt.3:10, 24:51) but are direct acts of God. Sin, by its nature, causes separation between God and man, carries with it guilt and pollution, and fills the heart with fear and shame. The primary purpose of punishment is to vindicate God’s righteousness and holiness, together it is the very expression of His being (Deut.32:4, Job 34:10-11, Ps.62:12, Ps.119:37, Jer.9:24, 1Pet.1:17). There is a distinction between chastisement and punishment which God administers. The former is testified in Job 5:17, Ps.6:1, Ps.94:12, 118:18, Prov.3:11, Isa.26:16, Heb.12:5-8, Rev.3:19. The latter, speaks of God hates and punish evil-doers, can be found in Ps.5:5, 7:11, Nah.1:2, Rom.1:18, 2:5-6.  It is also being said that punishing an individual is simply for the good of society. Moreover, no punishment will have a deterring effect if it is not just and right in itself. The Scripture has a synthetic view of death to which we distinguish as physical, spiritual and eternal. Death, in the comprehensive sense of the Word is the penalty God threatened man in paradise. It enters the world through sin (Rom.5:12) and that the wages of sin is death (Rom.6:23).  By the entrance of sin to the world, man fell in a state of dissolution: his physical life resulted in discomforts and often agonizing pain; his mental life became subject to distressing disturbance; his soul engaged in battles of conflicting thoughts, passions and desires.
Man in the Covenant of Grace

Name and Concept of the Covenant

The Hebrew word berith in the Old Testament although has its uncertain derivation, may denote a mutual voluntary agreement (dipleuric) or arrangement imposed by one party on another (monopleuric). With the latter meaning, berith becomes synonymous with choq (appointed statute or ordinance) as indicated in Ex.34:10, Isa.59:21, Jer.31:36, 33:20, 34:13. In the New Testament, berith renders diatheke in every passage except in Deut.9:15 (marturion) and 1King 11:11 (entole). The world diatheke denotes a disposition and also a testament. The ordinary word for covenant is suntheke. There is no evidence biblical translators substituted the covenant idea with something else. The two words are used synonymously in Isa. 28:15 for instance. It is to the fact this covenant relationship between God and man existed from the very beginning, even before the establishment of His covenant with Noah and Abraham. God is the archetype of all covenant life; he stipulates His demands and promises. Man as the ectype, assumes the duties and thus inherits the blessings. The requirements of the covenant of work could be meet in virtue of man’s natural endowments, but in the covenant of grace, they are to be met only by regenerating and sanctifying influence of the Holy Spirit.
The Covenant of Redemption

Generally speaking, a covenant includes three essential elements: contracting parties, promise(s), and a condition. There are two modes or phases of the evangelical covenant since the days of Coccejus, namely, the covenant of redemption (pactum salutis) and the covenant of grace. The former serves as an eternal foundation and provides establishment and execution of the latter. The eternal decree of redemption is clearly indicative in the Scripture: Eph.1:4ff, 3:11, 2Thess.2:13, 2Tim.1:9, Jas.2:5, 1Pet.1:2, etc. In the economy of the trinity, the Father shall be looked at as the originator, the Son the executor, and the Holy Spirit the applier. These three meet on equal footing in a true suntheke. This plan of salvation is also the nature of a covenant as seen in John 5:30, 43, 6:38-40, 17:4-12 (commission) and Rom.5:12-21, 1Cor.15:22 (representative head of a covenant). The Messianic character is attested in Acts 13:33, Heb.1:5, 5:5, 10:5-7, Ps.40:7-9, etc. The connection in Ps.89:3, which is based on 2Sam.7:12-14, is proven in Heb.1:5 and Isa.42:6 a Messianic passage. The official position of Christ in the covenant of redemption is twofold: Surety (Gr. Egguos) and head. A surety is the one who engages to be responsible for which the legal obligations of another will be met. The covenant head of Christ’s position (last Adam) is the Representative of all those to whom the Father has given. This provision for the redemption of sinners is not the same as the decree of election. It refers to the way in which and the mean by which grace and glory are prepared. It is absolute and unconditional although it can be in a form of paresis (overlook/Passover) during the old dispensation of the forgiveness of sin. Christ, the son took upon Himself in the covenant of redemption to meet the demand of the law (requirements) of the Father, He shall place Himself under the law (Ps. 40:8, Matt.5:17-18, John 8:28, 29, Gal. 4:4-5, Phil.2:6-8) and subject Himself to Sacraments (Matt.3:15) as Mediator. He shall also assume human nature, though without sin (Gal. 4:4-5, Heb.2:10, 11, 14, 15, 4:15) and apply to sinners the fruits of His merits (John 10:16, John 16:14-15, 17:12, 19-22, Heb.2: 10-13, 7:25). In keeping with His requirements, the Father promised the Son all supports, gifts and graces to perform this task (Luke 1:35, Heb. 10:5, Isa. 42:1-7 49:8, 61:1. Ps.16:8-11, John 3:31, 14:26, 15:26, 16:13-14, Acts 2:25-28, 33) and rewards for His accomplished work, i.e. numerous seed, all power in the governance of heaven and earth and the glory as the Son of God, the Mediator (Ps.22:27, 72:17, Matt.28:18, Eph.1:20-22, Phil.2:8-11, Heb.2:5-9, John17:5). 
Nature of the Covenant of Grace
The covenant of grace may be defined as that gracious agreement between the offended God and the offending but elect sinner, in which God promises salvation through faith in Christ, and the sinner accepts this believingly, promising a life of faith and obedience.

The covenant of works and the covenant of grace both share similarities of the same author (God), contracting parties (God and man), external form (condition and promise), content (eternal life) and the aim (glory of God). However, in the covenant of works, God appears as Creator/Lord and man as God’s creature whereas; in the covenant of grace, He appears as Redeemer/Father and man as sinner. The former was prompted by God’s love and benevolences; the latter by His mercy and special grace. The covenant of works was contingent on the uncertain obedience of a changeable man while the covenant of grace rests on the certain and absolute obedience of Christ. The covenant of work was partly known by nature and the law prescribed the way of life. The covenant of grace is known through a special revelation and faith in Jesus Christ is the way of life. The Greek word mesites and egguous pertain to Christ as the Mediator (1Tim.2:5). The major contents of the covenant of grace include (1) the promise of God: “I will be a God unto thee, and to thy seed after thee” Gen. 17:7 encompasses other promises such as a new phase of covenant life (Jer.31:33, 32:38-40, Ezek. 34:23-25, 30-31, 36:25-28, 37:26-27, 2Cor.6:16-18, Heb.8:10) a new Jerusalem (Rev.21:3), etc. and (2) the response of man by faith in Jesus Christ: “I will belong to thy people”. This covenant of grace is (i) gracious, (ii) trinitarian (John 1:16, Eph.1:1-14, 2-8, 1Pet.1:2), (iii) eternal (Gen.17:19, 2Sam.23:5, Heb.9:17, 13:20), (iv) particular; (v) it is the same in all dispensations though its form of administration changes in the sense that (a) the covenant is the same throughout OT and NT (Gen.17:7, Ex.19:5, 20:1, Deut.29:13, 2Sam.7:14, Jer.31:33, Heb.8:10, Matt.22:32; (b) The bible teaches that there is no but one single gospel by which men can be saved (Gen.3:15, Gal.3:8, Gal.1:8-9); (c) the covenant of Abraham is still in force (Rom.4:9-25, Gal.3:7-9, 17-18, Rom.4, Gal.3, Heb.6:13-18); (d) the Mediator is unchanged in the course of time (Heb.13:8, John 14:6, Acts 4:12, Gal.3:16-29); (e) the way salvation revealed is the same (Gen.15:6 compared with Rom.4:11, Heb.2:4, Acts 15:11, Gal.3:6-7, Heb.11:9, in the same covenant conditions; Gen.15:6, Ps.51:12, Matt.13:17, John 8:56, the same promise; Rom.4:11, 1Cor.5:7, Col.2:11-12 same signification); (f) it is both unconditional (no meritorious condition as God Himself fulfills the “condition” in the elect) and conditional in terms of faith, which is a gift of God (Ezek.20:37, John 3:16, 36, Acts 8:37, Rom.10:9); (g) it may be called a diatheke (Heb.9:16-17). 
The Dual Aspect of the Covenant

There are two different aspects of the covenant from which questions arise when relate to each other. The representation of an external and an internal covenant sometimes results in dualism which is unscriptural. Neither Mastricht’s external and internal aspect of the covenant of grace nor Olevianus and Turretin’s distinguish between essence and administration of the covenant offers solution to the question of how far the non-elect and non-regenerate are covenant children (members of the invisible/visible church) in God sight. Others, like Koelman, speak of a conditional and an absolute covenant. This representation also does not escape the risk in accepting two covenants instead of one. Dr. Vos distinguishes the dual sides of the covenant as a legal relationship and a communion of life more specifically. This distinction is Scriptural: e.g. by the condition of faith in Gen. 15:6, Rom.4:3 ff., 20 ff., Hab.2:4, Gal.3:14-28, Heb.11; the promise of spiritual  and eternal blessings in Gen.17:7, 12:3, Isa.43:25, Ezek.36:27, Rom.4:5ff., Gal.3:14,18; and its full realization in a communion of life as expressed in Gen. 15:9-17, Ps.25:14, Ps.89:33,34, 103:17,18, Jer.31:33,34, Heb.8:10-12, Ezek.36:25-28, 2Cor.6:16, Rev.21:2,3. In the legal sphere, believers and their children are in duty bound to live in the covenant. However, only in the regenerate or the elect who are endowed with faith, does this legal relationship issue in a living communion with Christ. It can be also expected that the external legal relationship will carry with it a glorious life of intimate communion with the covenant God. Adults enter this covenant voluntarily by faith and confession, whereas children of believers enter by birth. It is the promise of God that He will work in the hearts of the covenant youth and transform them into members of the covenant “when, where, and how He pleaseth”. Yet, it is important to note that the promises of God are given to the seed of believers collectively, not individually. Children of believers, who fail to accept their covenant responsibilities by a true confession of faith, deny their covenant relationship.  From there, it follows that even unregenerate and unconverted persons may be in the covenant. Dr. Kuyper says they are not essential participants of the covenant though they are in it. Dr. Bavinck refers them as in foedere (in the covenant) but not de doedere (of the covenant). In another word, one who stands in the legal covenant relationship but does not enter upon the covenant life is not regard as a member of the covenant. His failure to meet the demands or conditions of the covenant constitutes him a covenant breaker (Jer.31:32, Ezek.44:7).
The Different Dispensations of the Covenant
According to Scofield, “a dispensation is a period of time during which man is tested in respect of obedience to some specific revelation of the will of God.” Seven dispensations: i.e. (1) of innocency, (2) of conscience, (3) of human government, (4) of promise, (5) of the law, (6) of grace, and (7) of the kingdom, are commonly distinguished. Irenaeus speaks of three dispensations of the covenant characterize by (1) the law written in the heart, (2) the law as an external commandment given at Sinai, and (3) the law restored to the heart through the operation of the Holy Spirit. Coccejus distinguishes the three dispensations as ante legem, sub lege and post legem. It is, however, preferable to follow the traditional line of just two dispensations/administrations: the Old and the New Testament; and subdivide the OT into periods or stages in the revelation of the covenant of grace. (1) The first revelation of the covenant is found in the protevangel, Gen. 3:15. By grace, God breaks the alliance of Satan and man after the fall and re-establishes the friendship of man and God. This relationship extends to the seed of man. (2) The covenant with Noah is universal in its inception and remains all-inclusive. It is a covenant confers only natural blessings and therefore is often called the covenant of nature or common grace. (3) The covenant with Abraham, on the other hand, marks a new epoch in the OT dispensation of the covenant of grace and a new beginning of an institutional Church by administering a sealing ordinance, namely, circumcision. (4) The covenant of Sinai is essentially the same as that of Abraham although the form is somewhat different. It can be represented as a legal covenant, aka “conditional Mosaic covenant of works”, but also a blessing bestowed upon Israel by a loving Father, Ex.19:5, Lev.26:44, 45, Deut.4:8, Ps.148:20. In connection to the covenant of grace, the law increases the consciousness of sin (Rom.3:20, 4:15. Gal.3:19) and serves as a tutor unto Christ (Gal.3:24). This national covenant also provides Israel a rule of life in its moral, civil and ceremonial dimension. In respect to the NT dispensation of the covenant, the revelation of God’s grace has reached its climax when the Word became flesh and dwelt among men “full of grace and truth”.

