Systematic Theology by Louis Berkhof

Part Four: The Doctrine of the Application of the Work of Redemption


Soteriology in General
The ordo salutis (order of salvation) describes the salvation process, wrought in Christ, as subjectively realized in the hearts and lives of sinners. It is a unitary process characterizes with various movements that proceeds in a definite and reasonable order. Although the Bible does not specify the exact order of the application of the work of redemption, it furnishes a full application of the operation of the Holy Spirit to individual sinners. It indicates how different movements in the work of redemption relate to each other and teaches that sinners are justified by faith alone (Rom. 3:30, 5:1, Gal. 2: 16-20). And being justified, we are sealed with the Spirit of God (Gal. 2:19-20), become co-heirs with Christ (Rom. 8:15-17, Gal. 4:4, 4, 5) and servants of righteousness that reap the fruits of sanctification (Rom. 6: 18, 22). We share the sufferings of Christ and together the power of His resurrection (Phil. 3:9-10), etc. Reformed Soteriology begins with the union between Christ and those whom the Father has given Him. On the basis of the imputed righteousness of Jesus Christ in pactum salutis, most reformed theologians apply justification by faith in the salvation order. Logically follows this illumination of the Holy Spirit of justification comes sanctification by the regenerating work of the Holy Spirit. The order of salvation is completed by the preserving, guiding and sealing work of the Holy Spirit, namely the doctrine of the perseverance of the saints and their final glorification. In connection with the first (justification), we look back at the work of Christ in the cross where our sins were atoned; we look up to Christ in heaven in connection to the second (sanctification) and finally towards the coming of Christ in the future (glorification). The Lutherans place their emphasis on the subjective realization of the work of redemption by faith of man (a parte hominis), rather than on the part of God (a parte Dei). The doctrine of justification of faith is often called the material principle of the Reformation. Objectively given by Christ the saving grace, sinners have to exercise continuance of faith in order not to lose all those blessings they once possessed. Calling, illumination, repentance, and regeneration are only preparatory, inasmuch lead sinners to Christ. The doctrine of the Church precedes the discussion of ordo salutis in the Roman Catholic view (fides informis).  The preparation of justification consists of seven steps: (1) a believing acceptance of the Word of God, (2) an insight into one’s sinful condition, (3) hope in the mercy of God, (4) the beginning of love to God, (5) an abhorrence of sin, (6) a resolve to obey the commandments of God, and (7) a desire of baptism. The infusion of grace (gratia infusa) comes after baptism, and through it man receives supernatural strength to do good work and thus merit salvation. This grace of justification, however, can be lost but regained by the sacrament of penance (contrition/attrition, confession), absolution and works of satisfaction. The Arminians simply deny the imputation of Adam’s sin to all his descendants and the total depravation of man. They regard the atonement of Christ “as an oblation and satisfaction of the sins of the whole world”. Men have the power to resist or to yield to the gospel God offer to all indiscriminately. It is to be said that “The forgiveness of sins is based on the merits of Christ, but acceptance with God rests on man’s obedience to the law or evangelical obedience. Faith not only serves to justify, but also to regenerate sinners. It insures to man the grace of evangelical obedience and this, if allowed to function through life, issues in the grace of perseverance. However, the grace of God is always resistible and amissible.” The so-called Wesleyan or Evangelical Arminian’s position abides more to the Calvinism than the seventeenth century Arminianism, yet inconsistent.
The Operation of the Holy Spirit in General

From the passing of Christology to Soteriology, we must be guided by Scripture and guarded against one-sidedness. The work of the Holy Spirit, roots in the redemptive work of Christ without the co-operation of man, continues to reach completion. Jesus Himself points out to this close connection by saying “Howbeit when He, the Holy Spirit of truth, is come, He shall guide you into all the truth: for He shall not speak from Himself; but what things so ever He shall hear, these shall He speak: and He shall declare unto you the things that are to come. He shall glorify me, for He shall take of mine, and shall declare it unto you.” John 16:13-14. By His general operation, the Holy Spirit originates, maintains, strengthens and guides all life, organic, intellectual and moral. In the very first passage Gen. 1:2 in which the spirit of God is mentioned, the life-giving or creative function of the Spirit appears. The term “Spirit of God” sometimes denote the third person of the trinity, other times the power of God or simply a synonym for God. In the intellectual sphere, it serves an illuminating influence and qualifies men for various offices or tasks. The Old Testament word chen, from the root chanan, may denote gracefulness or beauty (Prov. 22:11, 31:30) but most generally means favor or good-will. The New Testament word charis, from chairein (to rejoice) denotes a pleasant external appearance, loveliness, agreeableness, acceptableness (Luke 4:22, Col. 4:6). A more prominent meaning is favor or good will bestowed by God (Luke 1:30, 2:40, 52, Acts 2:47, 7:46, 24: 27, 25:9), which fosters gratitude or thankfulness of the recipients (Luke 4:22, 1Cor.10:30, 15:57, 2Cor. 2:14, 8:16, 1Tim. 1:12). The grace of God, in its first place, is an attribute of God which connects with the mercy of God distinguished from His justice. The term “grace” is used, in the second place, a designation of Christ, the Mediator, as well as the objective provision of the salvation of man through Him (John 1:14, Tit. 2:11).  In the third place, the term is used to designate the application of the work of redemption by the Holy Spirit (Rom. 3:24, 5:2, 21, Tit. 3:15); all gifts and blessings from God comprehensively (acts 11:23, 18:27, Rom. 5:17, 1Cor. 15:10, 2Cor. 9:14, Eph. 4:7, Jas. 4:5-6, 1Pet. 3:7); and as a synonym for the Holy Spirit (Act 6:5, 8, Heb. 10:29).  The basis of Pauline emphasis is that God’s grace to men is free and sovereign, not of any inherent merit of men “For by grace have ye been saved through faith; and that not of yourselves, it is the gift of God; not of works, that no man should glory” Eph 2:8-9. Not harmonizing with this concept, the Pelagians knew no direct operation of the Spirit of God on the will of man. They considered the grace of God was external and natural. Augustine regarded this grace as absolutely necessary for salvation. He distinguished between operating/ prevenient and co-operating/subsequent grace. The latter co-operates with the former to do good. In his doctrine, Augustine stressed the entirely gratuitous and irresistible character of the grace of God. The Scholastics conceived of grace as infused through sacraments. It denotes a quality of the soul. The Reformers connected the term grace with justification and the work of the Holy Spirit. Calvin developed the idea of common grace which does not have a saving effect. The Arminians regarded the common grace to all men as sufficient and the work of grace is made to depend on the consent of the will of man. In the modern liberal theology, the word “grace” has gradually departed while the Theology of Crisis stressed the return of divine grace as necessary. The Methodist Revival in England and the Great Awakening also brought to a restoration of the doctrine of saving grace. 
Common Grace
Dr. H, Kuiper classifies Calvin’s common grace into: (1) Universal Common Grace, a grace that extends to all creatures; (2) General Common Grace, a grace applies to mankind in general and to every member of the human race; and (3) Covenant Common Grace, a grace that is common to all those who live in the sphere of the covenant, whether they are the elect or not.  In Reformed theology, the name gratia communis comes into the expression of a grace extends to all men. The term may denote a grace that is common in the sense of ordinary. The gratia particularis, on the other hand, is limited only to the elect. In the distinction between special (saving) and common grace, it should be noted that there are no two kinds of grace in God, but one. The extent of special grace is limited to the elect and removes the guilt and penalty of sin. Common grace is granted to all men indiscriminately. It is not effectual in the sense of salvation but may be closely connected with redemption. Special grace is irresistible and works in a spiritual and re-creative manner directly to the soul of man, while common grace is considered resistible and operates only in a rational and moral way by making man receptive of the truth. Recorded in the Scripture, it appears that the covenant of grace carries with it both spiritual and material blessings. These blessings, result from the atoning work of Christ, are foreseen and designed by God. Primarily and directly, this design is pertaining to the redemption of the elect; but also to the natural blessings bestowed on the entire human race secondarily and indirectly. It is to be said that common grace is made subservient to the special execution of God’s plan in the life of the elect and the church. Special and common grace are, therefore, influencing each other in the administration of many blessings of God. Some of the most important means by which common grace operates, lie in (1) the light of God’s revelation which guides the conscience of man (Rom. 2:14-15); (2) governments which are ordinance of God (Rom. 13); (3) public opinion that is in external conformity with the law of God by the influence of His revelation; (4) divine punishments which have a deterring effect and rewards which serve as incentives. Furthermore, the fruits of common grace may include: (1) the prolong of the execution of man after pronouncing the sentence of death to give him time of repentance (Isa.48:9, Jer. 7:23-25, Luke 13:6-9, Rom. 2:4, 9:22, 2Pet 3:9), (2) the restraint of sin in the lives of individuals and in society (Gen. 20:6, 31:7, Job 1:12, 2:6, 2King 19:27-28, Rom. 13:1-4; (3) the retain of some sense of truth, morality and religion (Rom. 1: 18-25, 2:15, Acts 17:22); (4) the performance of justitia civilis which is right in civil or natural affairs (2Kings 10:29-30, 12:2, 14:3, 14-16, 20, 27, Luke 6:33, Rom. 2:14-15, 2Chron. 24:17-25, 25:2); (5) Many natural blessings and gifts for both the good and evil (Gen. 17:20, 39:5, Ps. 145:9, 15-16, Matt. 5:44-45, Luke 6:35-36, Acts 14:16-17, 1Tim. 4:10). Arminians object to the above doctrine of common grace by calling into the saving purpose of God in what they referred as sufficient grace. The Anabaptists’ view (shared by Barth and Brunner, Labadism, Pietism, the Moravian brethren and several other sects) also against this doctrine of common grace because it involves man a recognition of good elements in the natural order of things which, to them, is impossible without regeneration. That is the regeneration of man by a new supernatural order of things established in Christ, a substitution of the new man for the old. 
The Mystical Union
The mystical union (unio mystica) may be defined as “that intimate, vital, and spiritual union between Christ and His people, in virtue of which He is the source of their life and strength, of their blessedness and salvation”. It can be looked at from a legal, representative, natural, or an organic aspect. Subjectively, it refers to the union between Christ and believers as effected by the Holy Spirit in a mysterious and supernatural way. It is ideally established in the eternal counsel and objectively effected in the incarnation and the redemptive work if Christ. It is not a mechanism in which the parts precede the whole, but an organism that the whole is prior to the parts. The Scripture describes this union as of the vine and the branches (John 15:5), a foundation and the building (1Pet. 2:4-5), husband and wife (Eph. 5:23-32), and the head and members of the body (Eph. 4:15-16). It can be taken up in the logical and chronological order of the ordo salutis; because the union of Christ and man logically precedes the justification/regeneration by faith, while chronologically occurs at the same moment of our justification/regeneration. The mystical union can also characterize as (1) an organic union (John 15:5, 1Cor. 6:15-19, Eph. 1:22-23, 4:15-16, 5:29-30), (2) a vital union (Rom. 8:10, 2Cor. 13:5, Gal. 4:19-20), (3) a union mediated by the Holy Spirit (1Cor. 6:17, 12:13, 2Cor. 3:17-18, Gal. 3: 2-3), (4) a union that implies reciprocal action (John 14:23, 15:4-5, Gal. 2:20, Eph. 3:17), (5) a personal union (John 14:20, 15:1-7, 2Cor. 5:17, Gal. 2:20, Eph. 3:17-18) and (6) a transforming union (Matt. 16:24, Rom. 6:5, Gal. 2:20, Col. 1:24, 2:12, 3:1, 1Pet. 4:13). 
This union secures believers the continuity of the transforming process. The soul is gradually renewed in the image of Christ (2Cor. 3:18); while the body is consecrated to be its fit instrument and will eventually rise up in the likeness of Christ’s glorified body (Phil. 3:21). Believers are crucified with Christ, risen with Him and together, they will share the final triumph with Him (Rom. 6:5, 8, 8:17, 2Cor.1:7, Phil. 3:10, 1Pet. 4:13). Besides, the union of believers with Christ, also furnishes the communion of the saints (John 17: 20-21, Acts 2:42, Rom. 12:15, Eph. 4:2-3, Col. 3:16, 1Thess. 4:18, 5:11, Heb. 3:13, 10: 24-25, Jas. 5:16, 1John 1:3, 7). Several erroneous conceptions of the mystical union are the (1) Rationalistic error which speaks of a union of the Logos with the whole creation or the immanence of God in all human spirits, (2) Mystical error in which the personality of Christ is merged with the believer, (3) Socinian and Arminian error which calls for a mere moral union of love and sympathy, and (4) Sacramentarian error represented by the Roman Catholic Church, some Lutherans and High Church Episcopalians. This idea makes the grace of God substantial, that the Church is the depositary, which can be passed on in the sacraments. 
Calling in General and External Calling
Calling originates in the work of the triune God. It is a work of the Father (1Cor. 1:9, 1Thess. 2:12, 1Pet. 5:10), ascribed to the Son (Matt. 11:28, Luke 5:32, John 7:37, Rom. 1:6), and through His Word and the Holy Spirit (Matt. 10:20, John 15:26, Acts 5:31-32). The Scripture warrants that an external calling by the preaching of the word generally precedes regeneration (Ezk. 37:1-14, James 1:18, 1Pet. 1:23). The word “regeneration” and “conversion”; denote a change in the governing disposition of the soul and the resulting change of the outward manifestations of life, can be used interchangeably. External calling by the gospel has a wider bearing, which comes to the elect and the reprobate alike. Reformed theologians speak of a vocation realis which means “the external call that comes to men through God’s general revelation, a revelation of the law and not of the gospel, to acknowledge, fear, and honour God as their Creator”. However, only vocatio verbalis is considered in the soteriological context, defined as “that gracious act of God whereby He invites sinners to accept the salvation that is offered in Christ Jesus”. Bible speaks of a calling that is inefficacious although the term “external” is not used explicitly (Matt. 10:15, 11:21-24, 16:15-16, 22:2-14, Luke 14:16-24, John 3:36, 5:40, 16:8-9, Acts 13:46, 2Thess. 1:8, 1John 5:10). Nevertheless, this gracious call consists of the whole counsel of God (Acts 20:27); the promise (John 3:16-18, 36, 5:24, 40); it is a call to repent and believe (Ezek. 33:11, Mark 1:15, John 6:29, 2Cor. 5:20). External calling has a general characteristic only in a sense that the gospel comes to all men indiscriminately, not only the elect. Therefore, Jesus commands us: “Go ye into all the world, and preach the gospel to every creature. He that believeth and is baptized shall be saved: but he that believeth not shall be damned” Matt 16:15-16. It is also a calling in good faith (bona fide). The Scripture manifests this character in Num. 23:19, Ps. 81:13-16, Prov. 1:24, Isa. 1:18-20, Ezek. 18:23, 32, 33:11, Matt. 21:37, 2Tim. 2:13, for example.
Regeneration and Effectual Calling
The Greek word for regeneration “palingenesia” can only be found in two biblical passages: Matt. 19:28 and Titus 3:5. Other words like “gennao” and “anagennaom” mean to beget, to beget again or to bear or give birth (John 1:13, 3:308, 1Pet.1:23, 1John 2:29, 3:9, 4:7, 5:1,4,18); ktizo, to create (Eph.2:10); and finally the word suzoopoieo, means to make alive with or to quicken with (Eph.2:5, Col.2:13). In the early churches, the term “regeneration” found no clear definition. Turretin distinguished two kind of conversion: (1) habitual or passive conversion where the production of a disposition or habit of the soul might be called regeneration and (2) actual or active conversion in which this implanted habit or disposition becomes active in faith and repentance. Students of the Psychology of Religion have agreed, according to Clark, the three distinct steps of conversion: (1) a period of storm and stress, conviction of sin or soul sickness, (2) an emotional crisis which marks a turning point, (3) a succeeding relaxation by sense of peach, rest, inner harmony and acceptance with God. It is important to note that this regeneration is not a change in the substance of human nature, nor a change in any of the faculties of the soul, the whole human nature of man nor part of it so that there is no more room for sin. Instead, regeneration consists of a radical change of the governing disposition of the soul, influenced by the Holy Spirit, in which give birth to a new life moves in God-ward direction. This instantaneous change affects the whole man by means of (1) the intellect (1Cor.2:14-15, 2Cor.4:6, Eph. 1:18, Col. 3:10), (2) the will (Ps. 110:3, Phil. 2:13, 2Thess 3:5, Heb. 13:21) and (3) the feelings/emotions (Ps. 42:1-2, Matt. 5:4, 1Pet. 1:8). From the preceding development, the word regeneration can therefore be defined as “that act of God by which the principle of the new life is implanted in man, the governing disposition of the soul is made holy, …and the first holy exercise of this new disposition is secured”. The internal calling, in its inseparable connection with external calling, is a calling to the fellowship with Jesus Christ (1Cor. 1:9), to inherit blessing (1Pet.3:9), to liberty (Gal. 5:13), to peace (1Cor. 7:15), to holiness (1Thess. 4:7), to one hope (Eph. 4:4), to eternal life (1Tim. 6:12) and to God’s kingdom and glory (1Thess. 2:12). The relative order of calling and regeneration comes in several stages: (1) external call in the preaching of the Word, (2) by a creative word God generates a new life in changing the inner disposition of the soul, man is entirely passive, (3) effectually receptive to sinner’s heart, and finally (4) this effectual calling is secured through the truth in a new life begins to manifest itself, which turns into conversion. The work of the Holy Spirit is the only efficient cause of regeneration which is thus monergistical (Ezek. 11:19, John 1:13, Acts 16:14, Rom. 9:16, Phil. 2:13). There is no co-operation on the sinner side because of the total depravity of man (John 5:42, Rom. 3:9-18, 7:18, 23, 8:7, 2Tim. 3:4). 
Conversion
Conversion is a part of the saving process consists of repentance and faith. It belongs to the supernatural re-creative act of God, which alter the condition of man. It involves a transition in the operations of the new life from the subconscious to conscious life. This old life is replaced with the Holy principle of a new life. The word conversion also denotes a momentary change accompanied by a gradual change. In connection with regeneration in a strict soteriological sense, conversion is never repeated. But in the conscious life of Christians, we can say that there are ups and downs when Christians are in close communion with God or the opposite. Repentance defines as “that change wrought in the conscious life of the sinner, by which he turns away from sin”, is directly connected with sanctification. The Church of Rome has externalized the idea of repentance by means of the sacrament of penance which includes the elements of contrition, confession, satisfaction and absolution. However, the Scripture testifies repentance to be a wholly inward act which is in conjunction with faith. Psychological studies of conversion welcome some of the laws apply in the psychical life of man yet to a certain extent, overlook the supernatural side of the conversion, and reduce it to a purely natural phenomenon. The Old Testament uses words: Nacham and Shubh for conversion. The former expresses a deep sorrow of repent while relief. The latter means to turn, to turn about, and to return. The New Testament employs Greek words like: Metanoia, Epistrophe, and Metameleia, which must be read in light of Hebrew in order to bring out the significance. Matanoia means (1) to know after, after knowledge; (2) to change the mind as the result of this after-knowledge; (3) in consequence of this change of mind, to regret the course pursued; (4) a change of conduct for the future, springing from all the preceding. The change indicated by this word has reference to (a) the intellectual life (2Tim. 2:25), (b) the conscious volitional life (Acts. 8:22), and (c) the emotional life (2Cor. 7:10). Epistrophe renders the Hebrew words teshubhah and shubh, used in the sense of turning again or turning back (Acts 15:3). Metameleia means to become a care to one afterwards (Matt. 21:29, 32; 27:3; 2Cor. 7:10; Heb.7:21). The Scriptural doctrine of conversion also comes in distinguishable phenomena besides the descriptive words aforementioned. The Bible speaks of a (1) National Conversions in the sense of the Israelites’ repeatedly turned their back from, yet repented and returned to the Lord e.g. Jonah 3:10. (2) Temporary Conversions are also represented in the Bible of only a passing significance because there is no change of the heart e.g. “who were once enlightened and tasted of the heavenly gift, and were made partakers of the Holy Spirit, and tasted the good word of God, and the powers of the age to come.” Heb. 6:4-6. “They went out from us, but they were not of us; for if they had been of us, they would have continued with us,” 1John 2:19. (3) True Conversion is a change that roots in the work of regeneration and thus born of godly sorrow, a new life devoted to God (2Cor. 7:10). It is both active and passive. Active Conversion is “that the act of God whereby He causes the regenerated sinner, in His conscious life, to turn to Him in repentance and faith.” Passive Conversion is “the resulting conscious act of the regenerated sinner whereby he, through the grace of God, turns to God in repentance and faith.” The Bible also speaks of (4) Repeated Conversion: for those who have experienced a true conversion may temporary fall away but the new converted life will cause them to return to God with penitent hearts eventually e.g. Luke 22:32; Rev. 2:5, 16, 21-22; 3:3, 19. 
Faith
Faith in general, in a non-religious sense, can be defined as “a persuasion of the truth founded on the testimony of one in whom we have confidence and on whom we rely, and therefore rests on authority”. Christians faith, in the most comprehensive sense, is “man’s persuasion of the truth of Scripture on the basis of authority of God”. The Old Testament uses several terms for faith e.g. emunah means faithfulness; he’emin,   to believe; batach, to confide in, to lean upon or to trust; chasah, to hide one’s self or to flee for refuge. The classic Greek word pistis means a conviction based on confidence in a person and in his testimony or the confidence itself. The order in the successive stages of faith in transition from Septuagint to the New Testament become: (1) general confidence in God and Christ, (2) acceptance of their testimony on the basis of that trust and (3) yielding to Christ and trusting in Him for the salvation of the soul (saving faith). Another New Testament word pisteuein denotes believing assent. The object can be a thing or a person. The activities of faith in the Scripture are represented as (1) looking to Jesus (John 3:14-15), (2) hungering and thirsting, an eating and drinking (Matt. 5:6, John 6:50-58, 4:14), and (3) coming to Christ and receiving Him (John 5:40, 7:37, 6:44, 65, 1:12). In the development of the Christian faith, early Church leaders said it was a condition of salvation. However, some positions have justified faith as merely assent and merited to man of his work or simply diminished the conception of saving faith. Saving faith may be defined as “a certain conviction, wrought in the heart by the Holy Spirit, as to the truth of the gospel, and a hearty reliance (trust) on the promises of God in Christ”, is fully testified in the Scripture. In the patriarchal period of the OT, it was especially Abraham that has typified to be the father of faith, the type of all true believers (Rom.4, Gal.3, Heb.11, and Jas.2) and those who possess such faith were the true sons of Abraham (Rom. 2:28-29, 4:12, 16, Gal.3:9). Even in the period of the law, faith was distinctly soteriological, pointing to the Messianic salvation. In the Gospels of the NT, Jesus was constantly offering Himself as the object of faith. In the Acts of the Apostles, faith was regarded in the same sense. In the Epistle of James, James rebuked mere intellectual assent to the truth but stressed that faith must manifest itself in good works. According to the Epistles of Paul, faith was the only instrument of salvation. And in the Epistle to the Hebrews, the author spoke of faith as the assurance for the future (hope) and conviction of the unseen (Heb. 11:1). In his Epistles, Peter also reassured believers the faith of salvation would sustain them in their present trials. In the Writings of John, he contended with Gnosticism, and secures believers the present blessings of a new life in faith as well as the blessings of the future. Faith has its intellectual (notitia), emotional (assensus) and volitional (fiducia) elements which is not mutually exclusive; only the heart, the central organ of man’s spiritual being, that the seat of faith can be placed. The object of faith includes a fides generalis which is the whole divine revelation as contained in the Word of God; and a fides specialis which is Jesus Christ and the promise of salvation through Him. The ground of faith by which we recognize the revelation is embodied in Scripture the testimony of the Holy Spirit (Rom. 4:20-21, 8:16, Eph. 1:13, 1John 4:13, 5:10). “And it is the Spirit which beareth witness because the Spirit is the truth” 1John 5:7. Roman Catholics finds the ultimate ground of faith in the Church; Rationalists acknowledge only reason; Schleiermacher finds it in Christian experience; and Kant, Ritschl as well as many modern liberals say it is the moral needs of human nature. The objective assurance of faith is “the certain and undoubting conviction that Christ is all He professes to be, and will do all He promises”. The subjective assurance of faith is “an assured conviction that the individual believer has had his sins pardoned and his soul saved.” There are yet different opinions of whether this twofold assurance belongs to the essence of faith or something additional. It is possible to consider faith itself an object of reflection and to arrive at the subjective assurance that doesn’t belong to the essence of faith. It is, however, the work of the Holy Spirit that Christians experience within (1John 2:9-11, 3:9-10, 18-19, 4:7, 20). 
Justification
Justification can be defined as “a judicial act of God, in which He declares, on the basis of the righteousness of Jesus Christ, that all the claims of the law are satisfied with respect to the sinner”. It does not affect the condition but the state of sinners. They who are justified have “peace with God”, “assurance of salvation” (Rom. 5:1-10). The Old Testament Hebrew used term hitsdik, means “to declare judicially that one’s state is in harmony with the demands of the law” (Ex. 23:7, Deut. 25:1, Prov. 17:15, Isa. 5:23).  The piel tsiddek occasionally means the same (Jer. 3:11, Ezek. 16:50-51). The New Testament verb dikaio-o generally means “to declare a person to be just” and occasionally means “the declaration that one’s moral character is in conformity with the law” (Matt. 12:37, Luke 7:29, Rom. 3:4). The noun dikaiosis is found in two places of the NT: Rom. 4:25, 5:18; denote the act of God’s declaring men free from guilt and acceptable to Him. A man is called dikaios when he is standing in judgment of God. Therefore, justification is divinely declared once for all outside of the sinner in God, the Father. It removes guilt of sin and restores sinners to the filial rights, including an eternal inheritance. Sanctification, on the other hand, occurs in the inner life of sinners gradually by the work of the Holy Spirit. It removes the pollution of sin and renews sinners ever-increasingly in conformity with the image of God. It is by faith that we obtain justification (Rom. 3:25, 28, 30, 5:1, Gal. 2:16) in the “remission of sins and an inheritance among them that are sanctified” (Acts 26:18). It brings not only peace with God but also access to God and joy in the hope of glory (Romans 5:1-2). Being justified by faith, believers are adopted to be children of God with all legal filial rights; become heirs of God and co-heirs with Christ for all blessings of salvation of both the present life and eternal glorification (Rom. 8:17, 29-30). It is the righteousness of Christ imputed to us by His atoning work which satisfied all the demands of the law for His people (Rom. 4:25, 2Cor. 5:19). 
Sanctification

Sanctification may be defined as “that gracious and continuous operation of the Holy Spirit, by which He delivers the justified sinner from the pollution of sin, renews his whole nature in the image of God, and enables him to perform good works.” The Old Testament uses word qudash (verb) for “to sanctify” The original meaning of the word is uncertain. The New Testament uses hagiazo (verb), a derivative of hagios to express the idea of separation.  Adjectives hieros, hosios, hagnos and hagios are used in the NT to express the idea of holiness. Finally, the NT words hagiasmos (noun), hagiotes (noun) and hagiosune (noun) also denote sanctification and holiness. The Scripture describes sanctification as a work of God (1Thess. 5:23, Heb. 13:20-21), a fruit of the union life with Jesus Christ (John 15:4, Gal. 2:20, 4:19), a work that is wrought in man within which cannot be the work of man (Eph. 3:16, Col. 1:11), and its manifestation in Christian virtues as the work of the Spirit (Gal. 5:22). Sanctification consists of two parts: (1) the mortification of the old man which connects with the death of Christ on the cross and (2) the quickening of the new man created in Christ Jesus unto good works. It affects the whole man in both body and soul (1Thess. 5:23, 2Cor. 5:17, Rom. 6:12, 1Cor. 6:15, 20). It affects all the powers or faculties of the soul: (1) the understanding (Jer. 31:34, John 6:45), (2) the will (Ezek. 36: 25-27, Phil. 2:13), (3) the passions (Gal. 5:24) and (4) the conscience (Tit. 1:15, Heb. 9:14). In addition, man must co-operate with the Spirit of God in sanctification. He must actively avoid the pitfalls of life (Rom. 12:9, 16, 17, 1Cor. 6:9-10, Gal. 5:16-23) and diligently employs moral and spiritual improvement of his life (Micah 6:8, John 15:2, 8, 16, Rom. 8:12-13, 12:1, 2,17, Gal. 6:7-8, 15). It is its characteristic that sanctification is a continuous process that never reaches perfection in this life. No one can be free from sin in the present life (1King 8:46, Prov. 20:9, Eccl. 7:20, Rom. 3:10, 12, Jas. 3:2, 1John 1:8). According to the Scripture, there is a constant warfare between the flesh and the Spirit in the life of believers (Rom. 7:7-26, Gal. 5:16-24, Phil. 3:10-14). It is required that believers continually confess their sin and pray for forgiveness (Matt. 6:12-13, 1John 1:9, Job 9:3, 20, Ps. 32:5, 130:3, 143:2, Prov. 20:9, Isa. 64:6, Dan. 9:16, Rom. 7:14). On the other hand, the bible speaks of the deceased as entirely sanctified (Heb. 12:23, Rev. 14:5). And because God is Holy, His heavenly kingdom shall not accommodate “anything unclean or he that maketh an abomination and a lie” (Rev. 21:27). The work of sanctification ascribed more to the Holy Spirit (Rom. 8:11, 15:16, 1Pet. 1:2). The means used by the Holy Spirit is the Word of God (1Pet. 1:22, 2:2, 2Pet. 1:4) accompanied by sacraments which is subordinated to it (Rom. 6:3, 1Cor. 12:13, Tit. 3:5, 1Pet. 3:21). God’s providential guidance is also a powerful means of sanctification (Ps. 119:71, Rom. 2:4, Heb. 12:10). It is true that the unregenerate is capable to perform objectively good works that are in outward conformity with the law of God. The only explanation rests only in the common grace of God and their deeds are, however, divorced from the spiritual root of love to God (Luke 6:33). The characteristics of works that are spiritually good are: (1) fruits of a regenerate heart to obey and glorify God (Matt. 12:33, 7:17-18); (2) conscious obedience to the revealed will of God that springs from the principle of love to God (Deut. 6:2, 1Sam 15:22, Isa. 1:12, 29:13, Matt. 15:9); and (3) a final aim that is rested in the glory of God, not the welfare of man (1Cor. 10:31, Rom. 12:1, Col. 3:17, 23). The bible also teaches that these good works are necessarily (1) followed from the union of believers with Christ (John 15:10); (2) required by God (Rom. 7:4, 8:12-13, Gal. 6:2); (3) fruits of faith (Jas. 2:14, 17, 20-22); (4) expressions of gratitiude (1Cor. 6:20); (5) unto the assurance of faith (2Pet. 1:5-10); (6) unto the glory of God (John 15:8, 1Cor. 10:31).
Perseverance of the Saints

Perseverance may be defined as “that continuous operation of the Holy Spirit in the believer, by which the work of divine grace that is begun in the heart, is continued and brought to completion”. It should not be regarded as an inherent property of believer or a continuous activity of man because it is only God who perseveres. The doctrine of perseverance is proved in statements from the Scripture, e.g. John 10:27-29, Rom. 11:29, Phil.1:6, 2Thess.3:3, 2Tim. 1:12, 4:18. This doctrine may also be proven by inference from other doctrines: (1) the doctrine of election; (2) the doctrine of the covenant of redemption (Rom.8:38-39); (3) the efficacy of the merits and intercession of Christ (John 11:42, Heb.7:25); (4) the mystical union with Christ; (5) the work of the Holy Spirit in the heart (John 3:36, 5:24, 6:54); and (6) the assurance of salvation (Heb.3:14, 6:11, 10:22, 2Pet.1:10). Nevertheless, the denial of this doctrine of perseverance leaves salvation dependent on man’s will rather than on the grace of God.
