Systematic Theology by Louis Berkhof

Part Three: The Doctrine of the Person and Work of Christ


The Person of Christ
The Doctrine of Christ in History
Anthropology, though deals with man, directs attention to the gracious provision of God for a covenant of friendship with man in and through Jesus Christ. This doctrine of man is closely connected to the doctrine of Christ.  Christology speaks of the objective work of God in Christ that bridges the chasm and removes the ethical barrier between God and man after man’s fall. In the early Christian literature, Christ stands out as both human (Son of Man) and divine (Son of God) but such conception was controversial before the reformation. A position talks about “the Son is consubstantial with, and of the same essence as, the Father” was officially adopted by the council of Nicea in 321 A.D. When the doctrine of the deity of the Son was officially established, question arose in regard to the two natures in Christ. Apollinaris attempted to secure the unity of the person in Christ without sacrificing His real deity and sinlessness. This notion failed to gain acceptance in the Council of Constantinople in 381 A.D. Eutychus’ and his followers’ views also could not justify the two natures of Christ and were condemned in the Council of Chalcedon in 451 A.D. Leontius of Byzantium pointed out that the nature of Christ, the Son of God, is not impersonal but in-personal. John of Damascus added that there is a communication of the divine attributes to the human nature in Christ; therefore, we may say that Christ suffered in the flesh. Still the notion of the adoptive sonship (adoptionism) of Christ at the time of His bapism and consummated in the resurrection was condemned by the Synod of Frankfort in 794 A.D. New points brought out by Thomas Aquinas in the Middle Ages stress a twofold grace in virtue of the union of the nature of Christ and the Logos: the gratia unionis and the gratia habitualis. The former imparts a special dignity to Christ as an object of worship. The latter sustains His relationship with God. Luther’s doctrine of the physical presence of Christ in the Lord’s Supper led to the view of the communication idiomatum; to which each of Christ’s natures permeates the other (perichoresis), and His humanity participates in the attributes of His divinity (Neve, Lutheran Symbolics). Reformed theologians conceive that the properties of both human and divine natures can be attributed to the one person of Christ. It was not until the beginning of 19th century, a “second Christological period” which turned theocentric to anthropocentric. Schlriermacher stood as the head of this new development of the doctrine of the person of Christ. The pantheistic system of thought then emerged, particularly in the expression of the incarnation of Christ where the transcendence of God changed to immanence. Kenotic theories derive from the term kenosis (Phil.2:7) represent another remarkable attempt to improve the construction of the doctrine. Albrecht Ritschl, the most influential among all, positioned his starting point in the work rather than the person of Christ. Simply put, the work of Christ determines His personality in his Christology.
The Names and Natures of Christ

“Jesus”, “Christ”, “Son of Man”, “Son of God”, and “Lord” are the five names of Christ discussed. (1) The name “Jesus” is the Greek form of the Hebrew words Jehoshua, Joshua: Josh. 1:1, Zech. 3:1 or Jeshua: Ezra 2:2. The derivation of this common name is obscure. It may be derived from the root yasha’, hiph, hoshia’, mean to save. Another derivation from Jeho and shua, mean to help. (2) “Christ” is the official name of the Messiah; derived from the Old Testament’s mashach, to anoint. The oil used for anointing, symbolizes the Spirit of God (Isa. 61:1, Zech. 4:1-6). The anointing act is a visual sign, represents the transfer of the Spirit to the consecrated person (1Sam.10:1, 6, 10; 16:13, 14). The anointing of the Lord is referred in both the Old Testament: Ps. 2:2, 45:7 and New Testament: Acts 4:27, 10:38. To qualify His great task, the anointing of the Lord took place not only eternally, but also historically when He was conceived by the Holy Spirit (Luke 1:35) and when He was baptized (Matt. 3:16, Mark 1:10, Luke 3:22, John 1:32, 3:34). (3) The name “Son of Man” is found in the OT: Ps. 8:4, Dan.7:13, in the Apochrypha: Enoch 46, 62 and 2Esdras 13, and in the NT, Jesus self-designated the name to Himself for more than forty occasions. (4) The name “Son of God” applies in the OT (a) to people of Israel: Ex.4:22, Jer.31:9, Hos.11:1, (b) to officials among Israel: 2Sam. 7:14, Ps.89:27, (c) to angels: Job 1:6, 2:1, 38:7, Ps. 29:1, 89:6 and (d) pious people in general: Gen. 6:2, Ps. 73:15, Prov. 14:26. The name applies to Jesus in the NT in (a) the official or Messianic sense: Matt. 3:17, 17:15, 24:36, Mark 1:11, 9:7, 13:32, Luke :22, 9:35; (b) the trinitarian sense: Matt. 11:27, 14:28-33, 16:16 and parallels, 21:33-46 and parallels, 22:41-46, 26:63 and parallels, Rom. 1:3, 8:3, Gal. 4:4, Heb. 1:1; (c) the nativistic sense: Matt. 1:18-24, Luke 1:35, John 1:13 and (d) the ethico-religious sense: Matt. 17:24-27. (5) The name “Lord” applies to God in the Septuagint: Josh. 3:11, Ps. 97:5. In the NT, similar application to the name in terms of: (a) a polite respectful form of address: Matt. 8:2, 20:33, (b) ownership and authority: Matt. 21:3, 24:42, and (c) exalted character: Mark 12: 36-37, Luke 2:11, 3:4, Acts 2:36, 1Cor. 12:3, Phil.2:11. Formulated by the Council of Chalcedon, the doctrine of the two natures of Christ remains in lieu of various erroneous ideas arose around the period. It is the utmost important that the Scripture alone bears witness and testifies to the deity, humanity and sinlessness of Christ in full. Also from the atonement stand point, the necessity of the two natures in Christ follows. That is His manhood in order to pay the penalty as the true sympathetic human mediator (John 12:27, Acts 3:18, Heb. 2:14, 17-18, 4:15, 5:2, 9:22) as well as being the perfect human example for His followers (Matt. 11:29, Mark. 10:39, John 13:13-15, Phil.2:5-8, Heb.12:2-4, 1Pet. 2:21), and His Godhead in order for the divine plan of salvation to take place.
The Unipersonality of Christ

The doctrine of the two natures (divine and human) in one person transcends all human reasons and can only be taken by faith on the authority of the Word of God. Both natures are represented in the Scripture as united in one person, Rom.1:3, 4, Gal. 4:4-5, Phil. 2:6-11. The Scripture also shreds light to the union of the divine person of the Logos with a human nature, John 1:14, Rom.8:3, Gal. 4:4, 9:5, 1Tim. 3:16, Heb. 2:11-14, 1John 4:2-3. It is on one hand, human attributes/actions are predicated of the person while he is designated by a divine title, Acts 20:28, 1Cor. 2:8, Col. 1:13-14. On the other hand, divine attributes/actions are predicated of the person while he is designated by a human title, John 3:13, 6:62, Rom. 9:5. Therefore, we may say the incarnation was a personal act in which the person of the Son of God became incarnate. With this effect, the God-Man Jesus Christ now exists, in both natures the object of our worship. The Lutherns differ from the Reformed in their doctrine of the communication idiomatum which faced serious objections for its inconsistency. The Kenosis theory in the mid-nineteenth century desired to do full justice to the reality and integrity of the manhood of Christ. The theory was popular in Germany for awhile and then died out but picked up by supporters in England. It finds little support at the present time. Dorner’s theory of gradual incarnation, against the Kenosis doctrine, also finds no support in the Scripture.
The States of Christ

The State of Humiliation

A state is defined as “one’s position or status in life, and particularly the forensic relationship in which one stands to the law”, while a condition is “the mode of one’s existence, especially as determined by the circumstances of life”. Reformed theology distinguishes two elements: (1) the kenosis (emptying, exinanitio); (2) the tapeinosis (humiliatio), and speaks of five stages in the humiliation of Christ: (1) incarnation, (2) suffering, (3) death, (4) burial and (5) descent into hades. As the pre-existence Son of God assumed human nature and took Himself human flesh, the infinite and supernatural God entered into finite relationships and the historical life of the world (John 1:1, 6:38, 2Cor. 8:9, Phil. 2:6-7, Gal. 4:4). Although the second person of the trinity assumed human nature, each of the divine persons was active in the incarnation (Matt. 1:20, Luke 1:35, John 1:14, Acts 2:30, Rom.8:3, Gal. 4:4, Phil. 2:7).  When the Word became flesh (John 1:14), Jesus took on a particular character without changing His original nature. The word sarx (flesh) denotes human nature (body and soul). This incarnation is effected by a supernatural conception and a virgin birth (Isa. 7:14, Matt. 1:18, 20, Luke 1:34-35, Gal. 4:4), operated by the Holy Spirit (Matt. 1:18-20, Luke 1:34-35, Heb. 10:5) who sanctified Jesus continuously throughout His life (John 3:34, Heb. 9:14). His virgin birth freed Him from “sin-inheritance” and the covenant of work. Due to His sinless nature, Jesus’ sufferings were therefore far greater in magnitude. Temptations were encountered in the pathway of these sufferings (Matt. 4:1-11 and parallels, Luke 22:28, John 12:27, Heb. 4:15, 5:7-8). His sufferings, involved both the body and soul, began in the incarnation and reached its climax in the passio magna at His crucifixion, followed by His death. Dying under the judicial sentence of God, the human consciousness of the Mediator was revealed as a feeling of God-forsakenness and in this state of death, the Savior entered into deepest humiliation. The burial of Jesus after His death (Gen. 3:19, Ps. 16:10, Acts 2:27, 31, 13:34-35) and His descent into hades or sheol (Ps. 16:8-10, Eph. 4:9, 1Peter 3:18-19, 4:4-6) are part of this humiliation. 
The State of Exaltation

Phil. 2:9-11 states: “Wherefore also God highly exalted Him, and gave unto Him the name which is above every name; that in the name of Jesus every knee should bow, of things in heaven and things on earth, and that every tongue should confess that Jesus Christ is Lord, to the glory of God the Father.” This is a declaration of the state of exaltation which was given to Christ as the demands of the law were met. Reformed theology distinguishes four stages of exaltation of Christ: (1) the resurrection, (2) the ascension, (3) the session at the right hand of God and (4) the physical return of Christ. In the course of resurrection, Christ became “the first-fruits of them that slept” 1Cor. 15:20 and “the firstborn of the death” Col. 1:18, Rev. 1:5. It is the Father’s seal on the completion of the redemptive work, in which Christ passed under the law and entered a new life as the universal Lord as well as the head of the Church. From the gospel, the body of Jesus has undergone a remarkable change upon resurrection (Luke 24:31, 36, John 20:13, 19, 21:7).  The future body of believers, according to Paul, will be incorruptible, glorious, powerful and spiritual (1Cor. 15:42-44), analogical to the transformation amid the resurrection of Christ. The ascension, although shares less attention than resurrection, may be described as the local transition (visible exaltation before the eyes of disciples) of Christ from earth to heaven. It also includes a further and fuller change in the human nature of Christ. Lutheran conception of the ascension differs from that of the Reformers in the sense that they regard it a change of condition. Nevertheless, the ascension of Christ signifies the admission of the universal Kingdom of the Mediator and the preparation of the Lord Himself for His disciples a place (John 14:2-3). It is prophetic for all believers who are already set with Christ in heavenly places (Eph. 2:6). The significance of the session at the right hand of God (Ps. 110:1) is marked by great honor and glory (1King 2:19). The Scripture not only describes Christ “sitting” but also “being” at God’s right hand (Rom. 8:34, 1 Peter 3:22), “standing” there (Acts 7:56) and “walking” in the midst of the seven candlesticks. This gives us a clear evidence that Christ is actively engaged in the continuation of His kingly rule, priestly (Zech. 6:13, Heb. 4:14, 7:24-25, 8:1-6, 9:11-15, 24-26, 10:19-22, 1John 2:2) and prophetical work through the Holy Spirit (John 14:26, 16:7-15) after His ascension. The term “parousia” is most commonly used to designate the future coming of Jesus, a coming that precedes a presence (Matt. 24:3, 27, 37, 39, 1Cor. 15:23, 1Thess. 2:19, 3:13, 4:15, 5:23, 2Thess.2:1, Jas.5:7-8, 2Peter 3:4). “apocalupsis” stresses the fact that the return will be a revealing glory and majesty of Jesus Christ (2Thess.1:7, 1Peter 1:7,13, 4:13). The term “epiphaneia” also denotes the glorious appearing of the Lord (2Thess.2:8, 1Tim.6:14, 2Tim.4:1-8, Tit.2:13). The purpose of Jesus’ second coming is to judge the world of good and evil, and to perfect the salvation of His people (Matt. 24:30-31, 25:31-46).
The Offices of Christ

Introduction: The Prophetic Office
In connection with the work of Christ, here comes threefold office: the prophetic, priestly, and the kingly office. As Prophet, Christ represents God with man; as Priest, He represents man in the presence of God; and as King, He exercises dominion and restores original dominion of man. Rationalism recognizes only His prophetic office; Mysticism His priestly; and Chiliasm only His future kingly office. The words nabhl, ro’eh and chozeh are used in the Old Testament and prophemi in the New Testament to designate a prophet. Together, we derive that a prophet is the one who is receptive to the revelation of God (passive) and who is in service of God and productively speaks in His name or reveals His will to people (active), Num. 12:6-8, Isa.6, Jer.1:4-10, Ezek.3:1-4, 17. The Scripture testifies abundantly the prophetic office of Christ. For instance, He is foretold as a prophet in Deut. 18:15; He speaks of Himself as a prophet in Luke 13:33 and claims to bring a message from the Father in John 8:26-28, 12:49-50, 14:10, 24, 15:15, 17:8, 20, etc. And people’s recognition of His prophetical office is also documented on Matt. 21:11, 46, Luke 7:16, 24:19, John 3:2, 4:19, 6:14, 7:40, 9:17. The Barithian Theology thinks predominantly the mediator is primarily the revealer as the very existence of Jesus Christ is the reconciliation per se.
The Priestly Office

The Old Testament uses word kohen for priest with the only exception of “idolatrious priests”, to whom the term chemarim is referred (2Kings 23:5, Hos.10:5, Zeph.1:4). The New Testament word of priest is hiereus which may have denoted as “a mighty one”, “a sacred person” or “a person dedicated to God”. The following elements of a priest are indicated in the classical passage Heb.5:1: (1) taken from men to be their representative, (2) appointed by God, (3) active in interest of men in the religious things, (4) offer gifts and sacrifices for sins. The work of the priest also includes making intercession for the people (Heb. 7:25) and blessing them in the name of God (Lev. 9:22). The OT predicts and prefigures the priesthood of the Messiah (Ps.110:4, Zech.6:13). Although only the Epistle to the Hebrews in the NT that He is called priest, many in the NT refer the priestly work of Christ (e.g. Rom.3:24-25, 5:6-8, 1Cor.5:7, 15:3, Eph.5:2, John 1:29, 3:14-15, 1John 2:2, 4:10). The foremost important of the priestly work of Christ is His all-sufficient sacrifice for the sin of the world. It is in this priestly office that He should offer gifts and sacrifices for sins. The gift, sacramental-communion, homage, symbol and the piacular theories are suggested to the origin and development of this sacrificial idea. The sacrificial work of Christ was symbolized and typified in the Mosaic sacrifices. As far as the covenant relation is concerned, the OT sacrifices were the appointed means “whereby the offender could be restored to the outward place and privileges, enjoyed as a member of the theocracy, which he had forfeited by neglect and transgression”. In their expiatory and vicarious nature, the practice of laying hands, for example, symbolizes the transfer of sin and guilt (Lev.1:4, 16:21-22). Sprinkling of blood onto the altar and the mercy-seat were seen as a covering of sin (Lev.16:27). And the repeatedly recorded effect of the sacrifices symbolizes the pardoning of the sins of the offerer (Lev.4:26, 31, 35), etc. The sacrifices have no importance if the offerers are not in true penitence and without faith in God’s method of salvation. The passage in Ps.40:6-8 introduces the Messiah Himself who substitutes His own great sacrifice for those of the OT. It shadows the coming reality when the Lord Jesus has come (Heb.10:5-9). He is called “the Lamb of God” (John 1:29), “a Lamb without blemish and without spot” (1Pet.1:19). The NT has numerous indications the Mosaic sacrifices were typical of the more excellent sacrifice of Jesus Christ. He is a real priest as Jehovah swore “Thou art a priest forever after the order of Melchizedek”.
The Cause and Necessity of the Atonement
The doctrine of the atonement is often called “the heart of the gospel”. It can be said that the good pleasure of God to save sinners by a substitutionary atonement of Christ is the moving cause of the atonement (Isa.53:10 Luke 2:14, John 3:16, Gal.1:4, Col.1:19). This is not in the arbitrary will but is found in both the love and justice of God (John 3:16, Rom.3:24-26). It is “Being justified freely by His grace through the redemption that is in Christ Jesus: whom God set forth to be a propitiation through faith in His blood, to declare His righteousness for the remission of sins that are past, through the forbearance of God.” (Rom.3:26) Different positions have been distinguished that the atonement is (1) not necessary (i.e. the Nominalists, Socinus, Arminians, Schleiermacher and Ritschl, modern liberal theology, etc.), (2) relatively or hypothetically necessary (i.e. Athanasius, Augustine, Aquinas, Beza, etc.), and (3) absolutely necessary (i.e. Irenaeus, Anselm, Voetius, Mastricht, Turretin, a Marck, Owen, the reformed theology, etc.).  The Bible teaches that the triune God provided freely for the salvation of the sinners; the most beautiful harmony between the Father and the Son (Ps. 40:6-8, Luke 1:47-50, 78, Eph.1:3-4, 2:4-10, 1Pet.1:2).
The Nature of the Atonement

The atonement is objective by nature. The priestly work points directly to God and has a reflex influence on men: “For every high priest, taken from among men, is ordained for men in things pertaining to God” Heb.5:1. The general idea of the sacrifices shares the same truth. Hebrew word kipper (piel) denotes the covering of sin/sinner by the blood of sacrifice, in which the wrath of God is turned aside. In the Septuagint and in the NT, hilaskomai and hilasmos are used, meaning “to render propitious”, “an appeasing” or “the means of appeasing”. The words katalasso and katalage signify “to reconcile” and “reconciliation”. This is indicated in Matt.5:23-24: “Therefore if thou bring thy gift before the altar, and there remember that thy brother hath aught against thee; leave thy gift there before the altar, and go thy way; first be reconciled to thy brother, and then come and offer thy gift.” An enmity is changed to friendship by the action of reconciliation. The objective terms lutron and antilutron also point to Christ the liberator (Acts 20:28, 1Cor.6:20, 7:23), who redeems sinners from the demands of God’s retributive justice. Vicarious atonement, the substitution of the Lamb of God for the sin of the world, is taught in the Bible in respect to the sacrificial significance (Lev.1:4, 16:20-22, 17:11), the imputation of our sins to Christ (Isa.53:6, 12, John 1:29, 2Cor.5:21, Gal.3:13, Heb.9:28, 1Pet.2:24) and the usage of the prepositions peri, huper, anti in connection with the substitutionary doctrine. Furthermore, Christ’s active obedience to voluntarily enter the federal relationship as the last Adam (Matt. 3:15, 5:17-18, John 15:10, Gal. 4:4-5, Heb.10:7-9), and His passive obedience to enter the penal relation of the law (Isa.53:6, Rom.4:25, 1Pet.2:24, 3:18, 1John 2:2) should be complimentary to each other in the organic whole. Yet, there are objections which claim this satisfaction or penal substitutionary doctrine of the atonement entirely unnecessary, derogate from the character of God, illegal, unscriptural, immoral or injurious.
Divergent Theories of Atonement
The Ransom-To-Satan and the Recapitulation Theory are the two subjective theories of the early church. The former is based on the singular notion that a ransom is paid to Satan upon Jesus’ death. Origen was the chief advocate of this theory. It is regarded as the exoteric theory of the early church. The latter is the idea “that Christ recapitulates in Himself all the stages of human life, including those which belong to our state as sinners.” (Orr). Mackintosh regards this theory esoteric. The Satisfaction Theory of Anselm stresses the absolute necessity of atonement. It is often called the commercial theory due to the idea that “the transaction” appears to be rather commercial. The Moral Influence Theory was first advocated by Abelard. Opposite to that of Anselm, this theory denies the principle of the atoning work of Christ as necessary to call for satisfaction on the part of the sinner. The death of Christ has its sole purpose to reveal divine love, and therefore impress man to repent. The Example Theory in the sixteenth century regards Christ’s life and death as an example of true faith and obedience. In opposition to the Reformers’ doctrine, Socinians advocated that there is “no retributive justice in God which requires absolutely and inexorably that sin be punished”. The Governmental Theory was first advocated by Grotius and adopted by Wardlaw, etc. This theory strives for a middle ground in between the doctrine of atonement (Reformers) and that of the Socinians. The Mystical Theory shares commonality of the Moral Influence Theory that the divine influences and brings out a change of man, in a mystical way however. The basic principle of this theory is that the inborn corruption of Christ’s human nature was kept under the influence of the Holy Spirit; the depravity is gradually purified and complete at His death. McLeod Cambell’s Theory of Vicarious Repentance is also called the theory of sympathy and identification. It is based on the assumption that a perfect repentance would have been sufficient for the atonement of sin. Although the above theories all contain some true elements; they are found to be contrary to the Scripture, proceed on erroneous principles, and have no retroactive significance in most cases.
The Purpose and Extent of the Atonement
The doctrine of atonement has a threefold purpose to restore the relationship of God and man; to reward Christ as the Mediator; and to secure salvation of man. The Reformed position of atonement is limited to the elect. Arminians maintain a notion of salvation possible for all men. Calvinistic Universalists sought to mediate between the two. The Scripture, however, testifies to the fact that Christ only suffered and died for “His sheep”, John 10:11, 15; “His Church” Acts 20:28, Eph. 5:25-27; “His people”, Matt. 1:21; and “the elect”, Rom 8:32-35. By saying: “I pray not for he world, but for those whom thou hast given me” John 17:9, Jesus limits His intercessory work to those that God has given to Him and this method of God is always efficacious. The Bible also teaches that Christ by His death purchased all conditions (e.g. faith, repentance) His people need to fulfill in exchange for salvation (Rom. 2:4, Gal. 3:13-14, Eph.1:3-4, 2:8, Phil.1:29, 2Tim.3:5-6). There are numerous passages teach that Christ died for the world (John 1:29, 3:16, 6:33, 51, Rom. 11:12, 15, 1Cor.5:19, 1John 2:2). But the doctrine which claims Christ died for saving purpose of all men logically leads to absolute universalism.  The term world has various meanings from the Scripture. It isn’t always all-inclusive when used for men (John 7:4, 12:19, 14:22, 18:20, Rom. 11:12, 15).  It can mean “all nations” in Matt. 26:13, John 3:16, 1Cor. 1:21, 2Cor. 5:19, 1John 2:2; “the world of all believers” or “the Church” in John 6:33, 51, Rom. 4:13, 11:12, 15 (Dr. Shedd, Kuyper, Van Andel). In passages such as Rom. 5:18, 1Cor. 15:22, 2Cor. 5:14 and Heb. 2:9, “all” or “all men” is to be interpreted as those who are in Christ only. The offer of Christ, which is indiscriminate and sufficient, can be referred as universal yet conditioned by faith and repentance. According the Marrow-men of Scotland, all sinners are legatees in the administration of the covenant of grace, but the testament is only effectual in the case of the elect. The atoning work of Christ also has a wider bearing for all things on earth and heaven are summed up in Christ as the Head (Eph. 1:10), and are reconciled to God through His blood (Col. 1:20). 
The Intercessory Work of Christ
Christ’s intercessory work was prefigured during the Old Testament by the burning of incense on the altar in the Holy place. The rising cloud of incense is a symbol of prayers, particularly the prayer of our High Priest, with the application of blood passed beyond the veil which symbolizes the sacrifice to God. The New Testament speaks of the intercessory work of Christ in Rom. 8:24, Heb. 7:25, 9:24. The word parakletos is applied to Christ in His intercessory work (John 14:16, 26, 15:26, 26:7, 1John 2:1). It denotes the “one who is called in for aid, an advocate, one who pleads the cause of another and also gives him wise counsel.” The work of an advocate may bring forth comfort. “And I will pray the Father, and He shall give you another comforter, that He may be with you forever”, said Jesus in John 14:16. There are therefore two advocates: Christ and the Holy Spirit according to the Gospel of John. Christ pleads our cause with God against the Satan (Zech. 3:1, Heb. 7:25, 1John 2:1, Rev. 12:10); while the Holy Spirit pleads God’s cause with us against the world (John 14:26, 15:26, 16:14). The intercession of Christ has the characteristics of constancy, authority and efficacy. It consists of the following elements: (1) a completed sacrifice for the atonement. “For Christ entered not into a holy place made with hands, like in pattern to the true; but into heaven itself, now to appear before the face of God for us,” Heb. 9:24; (2) a judicial element. “Who shall lay anything to the charge of God’s elect? It is God that justisfieth; who is he that condemneth? It is Jesus Christ that died, yea rather, that was raised from the dead, who is at the right hand of God, who also maketh intercession for us.” Rom. 8:33-34; (3) a moral condition of sanctification. “ Unto whom coming, a living stone, rejected indeed of men, but with God elect, precious, ye also as living stones are built up as spiritual house, to be a holy priesthood, to offer up spiritual sacrifices, acceptable to God through Jesus Christ” 1Peter 2:4-5; (4) an element of prayer. The prayer has reference to things pertaining to God and believers (Heb. 5:1, John 17). 
The Kingly Office
The spiritual kingship of Christ constitutes His dominion or rule over the regnum gratiae. The Bible represents this spiritual kingship of Christ in all figurative, literal and organic senses. Christ is being addressed repeatedly as the Head of the Church (Eph.1:22, 4:15, 5:23, Col. 1:18, 2:19). The headship of Christ points to the mystical union between Christ and His body, the Church. This headship is also subservient to His kingship. Therefore, it is important that Christ should not be only referred to as the Head of the Church but also the King of His Church in both the present (Matt. 12:28, Luke 17:21, Col. 1:13) and eschatological (Matt. 7:21-22, 19:23, 22:2-14, 25:1-13, 34, Luke 22:29-30, 1Cor. 6:9, 15:50, Gal. 5:21, Eph. 5:5, 1Thess. 2:12, 2Tim. 4:18, Heb. 12:28, 2Pet. 1:11) aspects. Likewise, the terms “kingdom of God” and “kingdom of heaven” should not be regarded as two different realities (the universal kingdom of God and the future mediatorial kingdom of Christ) as the two terms are used interchangeably in the Gospels. In the negative sense, the spiritual nature of the kingdom is not an external and natural kingdom of the Jews (Matt. 8:11-12, 21:43, Luke 17:21, John 18:36). Positively, it is the regenerated who can be granted entry into this kingdom (John 3:3, 5). There are diverse opinions in respect to the beginning of this kingship. The premillenarians believe that Christ will not be seated upon the throne as Mediator until His second advent. Socinians claim that Christ was neither priest nor king before His ascension. The generally accepted position of the Church is that Christ received this appointment in eternity and it is activated immediately after the fall (Prov. 8:23, Ps. 2:6). The public and formal inauguration of His spiritual kingdom occurred at the time of His ascension and exaltation to the right hand of God (Acts 2:29-36, Phil. 2: 5-11). The prevailing opinion of the eternal duration of the spiritual kingship of Christ is taught in passages: Ps. 45:6 (comp. Heb. 1:8), 72:17, 89: 36-37, Isa. 9:7, Dan. 2:44, 2Sam 7:13, 16, Luke 1:33, 2Pet. 1:11). Moreover, the kingship of Christ constitutes His dominion over the regnum potentiae, to which the original kingship of man is restored. This kingship of Christ over the universe is subservient to His spiritual kingship. And again, it was formally invested by Christ when He exalted to the right hand of God until the final victory and the consummation of all things at the end (1Cor. 15: 24-28).
