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超越「超越」和「內住（臨在）」﹕
對傅蘭姆的上帝主權論與

上帝屬性的三分法的初步了解
Transcending “Transcendence” and “Immanence”: 

A Preliminary Understanding of John M. Frame’s 
Doctrine of God’s Lordship and His 
Threefold Division of God’s Attributes 

I． 如何介紹改革宗神學﹕上帝的主權？
How to Commend Reformed Theology: The “Sovereignty of God”? 

1． 在很多人心目中，上帝的主權就限於，等於「預定」。「預定」聽起來很像「宿命論」。如何向人解釋﹕「預定」並不是改革宗神學的全部？
God’s sovereignty, for many people, is equal/limited to “predestination,” which sounds like fatalism.  How can we explain that Reformed theology isn’t just about “predestination”?  
2． 上帝的主權與人的關係是什麼？從「預定」和「自由意志」來討論成果不大。
God’s sovereignty is related to us!  What is the relationship?  If we only try to explain between the two poles of “predestination” and “free will,” the discussion doesn’t seem to lead anywhere. 
3． 傅蘭姆在1970年代，試圖用《聖經》神學解釋系統神學。

In the 1970s, John Frame used the fruits of “Biblical Theology” to present Reformed theology.
4． 我們在尋求上帝的旨意時，常在「準則」（《聖經》怎麼說？）和「心態」（我們的動機）兩極徘徊。其實我們需要三方面的考慮，正如傅蘭姆提供的。
例﹕「處境視角」﹕我活在怎樣的一個世界裏？是一個由上帝掌主權的世界！
When we seek to discern God’s will, we often pace between “norm” (What does the Bible say?) and “heart” (Are my motives right?)  Actually, we should be thinking from three perspectives – which is what John Frame supplies.  E.g.: The situational perspective asks: What kind of world do I live in?  I live in a world in which God rules over all!  

II． 從神學治學法說起  Starting Point: Method in Theology 

1．《聖經》是神學的至高權威﹕（一）在預設上，（二）在結論、信念、立場上。
The Bible is the highest authority in theology: (1) it is the highest authority as the presupposition of all theology, and (2) it must remain so in its conclusions, convictions, and its stance.  

2．神學不可從《聖經》的權威出發，而達到妥協、挑戰《聖經》權威的結論。例﹕新正統神學(neo-orthodoxy)，和當代的新福音派神學(neo-evangelicalism)。
Theology must not begin with the authority of the Bible, then reach conclusions which compromise or challenge the authority of the Bible, e.g.: neo-orthodoxy, and neo-evangelicalism.  

3．神學家喜歡用哲學觀念﹕柏拉圖（存有，非存有），老子（天，道，無等）。
Theologians often like to borrow concepts from philosophy: in western philosophy, Plato (being, non-being), and in Chinese philosophy, Laozi and Confucius (tian, dao, wu).  

4．批判﹕哲學不是上帝的普遍啟示，連影子都不是。哲學是罪人對上帝普遍啟示的回應，因此必然受罪的影響，其觀念必然對真理有所扭曲。范泰爾說到墮落對理性的影響 (the noetic effect of the fall)。哲學與神學都需要《聖經》的光照檢討，潔淨，重建。
Critique: Philosophy is not God’s general revelation, not even a shadow of it.  Philosophy is the response by sinners to general revelation.  Since it is a response by sinners, it inevitably has been infected by sin and the fall.  Cornelius Van Til speaks of the “noetic effect of the fall.”   Philosophy and theology need the Bible’s illumination, evaluation, cleansing, and reconstruction.  

5．神學若不從《聖經》出發，而從人的哲學出發，其結果必然是抽象的神學，不具體的神學。為什麼抽象？因為它的基本預設（宇宙觀，知識論等）不符合《聖經》。這種抽象的宇宙觀，最高的真理必定不是一位有位格的上帝，而是一個抽象的觀念。
If theology does not proceed from the Bible as its starting point, but takes philosophy as starting 
point, the result will inevitably be an abstract (not concrete) theology.  Why is it abstract?  Because its basic presuppositions (view of the universe, epistemology) is not Biblical.   In such an abstract worldview, the highest truth is inevitably an abstract concept rather than a personal God.   

6．神學的目的，是清楚重述《聖經》所教導的，為造就教會。（范泰爾。）因此神學的出發點，神學的內容，和神學的結論，都必須順服《聖經》。
The goal of theology is to clearly re-state what the Bible teaches, to edify the church.  (Van Til.)  Thus, the starting point, content, and conclusions of theology must submit to the Bible.  
III． 上帝論的一些傳統觀念﹕改革宗（范泰爾）的貢獻
Traditional Concepts in the Doctrine of God: The Reformed (Van Til) Contribution
1． 上帝的本性，存有 （being of God）﹕指上帝自己。上帝是什麼？上帝是靈。
The being of God: this refers to God himself – what God is.  What is God?  God is spirit.  

2． 上帝的屬性 (attributes of God)。傅蘭姆的貢獻﹕「屬性」乃是從不同角度理解上帝自己 (perspectives in understanding God himself)。
God’s attributes (John Frame): “Attributes” are perspectives in understanding God himself.  

3． 上帝的本性與屬性，不論在質或量方面，都不是人可能窮究的。
God’s being and his attributes, in terms of its nature and its “quantity”, are both incomprehensible by man.  We can never exhaustively understand God’s being and attributes.  

4． 《威敏斯特小要理問答》﹕上帝是一個靈，祂的本性，智慧，權能，聖潔，公義，良善和真理，都是無限的，永恆的，和不變的。
Westminster Shorter Catechism: God is a spirit, infinite, eternal and unchangeable in his being, wisdom, power, holiness, justice, goodness and truth.  

5． 傳統神學分辨上帝「不可傳遞的屬性」，和上帝「可傳遞的屬性」。前者是人不可能擁有的。後者也稱為上帝的「道德屬性」。
Traditionally, theologians distinguish between God’s “incommunicable attributes” and God’s “communicable attributes.”  The former are attributes which man does not have, and cannot possibly have.  The latter may also be called God’s “moral attributes.” 

6． 上帝是有位格的 (a personal God)。上帝是位格(a person)。（注﹕范泰爾的貢獻，雖然傳統教會不是這樣說法。）上帝是活的上帝 (a living God)。
God is a personal God.  God is a person.  (This is the way Cornelius Van Til puts it, even though 
traditionally the church wouldn’t phrase it this way.)  God is a living God!  

7． 三位一體教義﹕這位有位格的上帝，是三個位格 (3 persons)﹕聖父，聖子，聖靈。
The doctrine of the Trinity: This personal God is 3 persons: Father, Son and Spirit.  

8． 屬性不是「部分」。屬性與上帝自己同極 (co-terminous)。三位一體的每一位格都有
上帝所有的屬性。參《小要理問答》。例﹕聖靈是無限的、永恆的、不變的；聖靈是充滿智慧的，充滿權能的，充滿聖潔，公義，良善的，祂是真理本身。
Attributes are not “parts” of God.  Attributes are “co-terminous” with God himself.  Therefore, every one of the 3 persons of the Trinity has all of God’s attributes.  Cf. Westminster Shorter Catechism.  Example: The Holy Spirit is infinite, eternal, unchangeable; the Holy Spirit is full of 
wisdom, power, holiness, justice and goodness; the Holy Spirit is truth himself.  
9． 上帝每一項屬性，都包含其他所有的屬性。（范泰爾的貢獻。）例﹕上帝的聖潔是無限的，永恆的，不變的，充滿智慧的，充滿權能的，完全良善的，符合真理的。
Every attribute of God includes/involves every other attribute of God.  (Cornelius Van Til.)  
Example: God’s holiness is infinite holiness, eternal holiness, unchangeable holiness, it is a wise, powerful, totally good holiness which is consistent with the truth. 

10． 上帝與宇宙的關係﹕祂是超越宇宙的，也是臨在（內住）宇宙的。
God’s relationship with the universe: He is transcendent over the universe; and at the same time he is immanent in (near, with) the universe.
11． 注﹕「內住」有兩個意思﹕（一）是「臨在在被造世界」；相反詞是「超越宇宙」。（二）在三位一體論的用法﹕「內住」指「在上帝自己裏」，「在神格（三位一體）裏」；相反詞是三位一體的永恆旨意。例﹕聖父生子，是三位一體神格「臨在」的事實（生存形態），而不是上帝（三位一體）永恆的旨意的一部分。
Note: The word “immanence’ has two meanings in theology.  First, it means God is present in the created world.  The opposite to immanence is transcendent: God is over and above the universe.  Second: in the discussion of the doctrine of the Trinity, “immanent” means inside God himself, inside the Godhead, inside the Trinity.  The opposite of this use of “immanent” is God’s eternal decree.  Example: The Father’s generation of the Son is immanent in the Godhead, it is the “mode of subsistence” of the Trinity, and not an eternal decree of the (Triune) God.    

12． 上帝是超越時間的﹕祂是永恆的(eternity)，祂創造了時間，祂統治時間。上帝的永恆性，乃是祂對時間的主權（傅蘭姆）。
God is transcendent over time.  God is eternal.  God created time, he rules over time.  God’s eternity is his lordship over time (Frame).  

13． 上帝是超越空間的﹕祂是無限infinity（廣大immensity）的，祂創造了空間（宇宙），祂統治宇宙（空間）。
God is transcendent over space.  God is infinite, God is immense.  God created space (the universe), God rules over space (the universe).  
14． 上帝是臨在（內住）時間的﹕在每一個時刻，祂都與宇宙，人類同在。（見（「護理論」的「同時發生論」。參﹕Louis Berkhof, Systematic Theology.）
God is immanent in time.  Every moment in time, God is present in the universe, with mankind.  (Cf. “Concurrence” in “the doctrine of providence,” Louis Berkhof, Systematic Theology.)  
15． 上帝是臨在（內住）空間的﹕宇宙的每一個角落，都有上帝的同在 presence。上帝的無所不在omnipresence。
God is immanent in space: God is present in every corner in the universe, he is omnipresent.  
16． 可是，上帝並不是宇宙（時間，空間）的一部分！祂是宇宙的主宰。
However, God is not part of the universe.  God is lord over the universe. 
17． 因此﹕上帝的「無所不在」是上帝的「廣大性」(infinity) 的第二部分。
Therefore: God’s omnipresence, is the 2nd part of God’s omnipresence.  
IV． 超越柏拉圖哲學與經院神學﹕傅蘭姆
Transcending Plato’s Philosophy and Scholastic Theology: John Frame 

1． 上帝是自有永有的。《出埃及記》3﹕4，14。從《七十士本》到中古時期神學﹕上
帝的自有永有性，用柏拉圖的「純存有」來解釋。上帝就是純存有。 
God is, God always is who he is.  “I am that I am.”  Exodus 3:4, 14.  From the Septuagint to Medieval Theology: God’s “aseity” (I am that I am) is interpreted with the concept of “being” in Plato’s philosophy.  God is being.  God is pure being.  
2． 問題是﹕「存有」是離開《聖經》的哲學（柏拉圖）的一種延伸法 (extrapolation)。哲學與神學，若從宇宙，人類推理，延伸，不順服在《聖經》的權威之下，而擅用人的自主理性來延伸，延伸到無限，或否定 (negation)，必定達到虛空。肯定是抽象的，不具體！人類的哲學，若信靠自主的理性作出發點，結果必定是非理性的，必然是非理性主義。「存有」是傳統西方哲學「自主延伸」的最典型例子。
The problem is: Plato’s “Being” is an idea formed by extrapolation, a philosophical extrapolation which is independent, autonomous from the Bible.  When philosophers extrapolate in an autonomous way, not submitting themselves to the Bible, but using man’s autonomous reason to extrapolate, they will extrapolate all the way to the infinite; or they may negate all the way to nothingness (void).  Abstract, not concrete!  When man trusts his (autonomous) rationality as starting point in philosophy, he will always arrive at irrationality, or irrationalism.  “Being” is the best example of autonomous extrapolation in traditional western philosophy.    

3． 後來的新柏拉圖主義和諾斯底主義，更把「存有」說成可以計算的屬性。「純存有」，或至善的神，有最多的「存有」，其次是各種的分神，然後有天使，人等。不同等級有不同程度的「存有」。注﹕「存有」不是屬性！上帝存在，上帝「是」，上帝是活的，這不是上帝的屬性！
Later, neo-Platonism and Gnosticism speak of “being” as an attribute which is quantifiable.  Pure being (the good God) has the most being; then smaller gods, angels, man, etc.  Beings at different levels of the “scale of being” have different amounts of “being.”  Note: Being, or existence, is not an attribute.  God exists, he is, he’s alive – being alive isn’t an attribute of God!  

4． 「存有」這類的觀念，透過經院哲學傳到宗教改革，基督（新）教的神學，包括改革宗的大師。例﹕伯克富的《系統神學》 Louis Berkhof, Systematic Theology。
Concepts like “Being” survived scholasticism and the Reformation.  They are retained in the masterpieces of western Protestant theology, including Louis Berkhof’s Systematic Theology.  

5． 其實經院哲學有它有用的一面﹕是一種討論，辯論的步驟。經院哲學負面的一面，是把希臘哲學中的宇宙觀搬到基督教神學系統裏。
Actually, “scholasticism” has its useful aspect: it is simply a procedure in discussion and debate.  
The negative aspect of “scholasticism” is to import non-biblical, Greek philosophical concepts 
(cosmology, epistemology, etc.) into the system of Christian theology.  (Cf. Richard Muller, Post-Reformation Reformed Dogmatics, 4 volumes.)  

6． 傅蘭姆試圖避免用這種經院主義的觀念（categories）。他分辨了（一）基督教的超越觀念，（二）基督教的臨在觀念，（三）非基督教的超越觀念，和（四）非基督教的臨在觀念。（參﹕傅蘭姆的四方形圖表。）
John Frame attempts to avoid these scholastic categories.  He distinguishes between (1) Christian transcendence, (2) Christian immanence, (3) non-Christian transcendence, and (4) non-Christian immanence.  (Cf. Frame’s square diagram.)  
7． 傅蘭姆的「基督教超越性」就是他的「處境視角」和「準則視角」；而「基督教的臨在性」就是他的「存在視角」。
Frame’s “Christian transcendence” corresponds to his “situational perspective” and “normative perspective,” and his “Christian immanence” corresponds to his “existential perspective.”
8． 傅蘭姆借用Meredith G. Kline 等《聖經》神學學者的研究成果，從上帝的立約，和立約時自我啟示所用的名字（中文﹕耶和華），作出發點。
Frame adapts the Biblical Theology of men like Meredith G. Kline, and takes his starting 
point with God’s covenant-making with his people, and God’s self-revelation through his covenant-name, YHWH.  
10．  傅蘭姆刻意把「準則視角」放在上帝論裏。這就使他對20世紀新正統神學的分析，強過一般福音派的批判（如﹕《二十世紀神學評論》，校園出版社。）
Frame makes sure that “the normative perspective” is in his Doctrine of God.  This makes his critique of 20th century neo-orthodox theology much stronger than the average evangelical critique, e.g. 20th Century Theology (Grenz and Olson).  
V． 超越存在主義與巴特的新正統神學﹕傅蘭姆
Transcending Existentialism and Karl Barth’s Neo-orthodoxy: John Frame 

1． 不從《聖經》出發的哲學或神學系統，必然是抽象的。中古時期，這種「抽象」的世界觀，以「自然」和「恩典」的二分法出現。參﹕薛華，《前車可鑒》。
Any system in philosophy/theology will inevitably be abstract, if its starting point is not Biblical.  

In the Middle Ages, such abstract worldview-making is the dualism of “nature” and “grace.”  Cf. Francis Schaeffer, How Should We Then Live?. 

2． 現代期最重要的抽象世界觀是康德的哲學。康德是17-18世紀的理性主義與經驗主義哲學的高潮；他否認理性和科學能認識真理。他把宇宙分為兩個範疇﹕現象界﹕科學和理性可以認識事物的外表；和真理界﹕宗教和倫理討論上帝，自由，永恆，愛，真理等，可是不遵守科學和理性的規則。（參﹕簡河培，《現代神學論評》，英文原著第一章。中譯﹕臺北﹕基督教改革宗翻譯社，可惜第一章漏譯了。）
The most important abstract worldview in modern philosophy is that formulated by Immanuel 
Kant.  Kant epitomized the rationalism and empiricism of 17th and 18th century philosophy, by 
denying that it is possible for reason and science to know truth.  He divides the world into two 
parts: the phenomenal realm, where science and reason can know the externals of things; and the 
noumenal realm, where religion and ethics deal with God, freedom, eternity, love, truth, etc. – 
but not observing the rules of science and reason.  (Cf. Harvie M. Conn, Contemporary World 
Theology: A Layman’s Guidebook, chapter 1 – omitted in the Chinese translation.) 
3． 經過康德的革命，哲學家都不敢承認理性或科學能找到真理。可是黑格爾和與他同時代的「唯心主義」，「理想主義」，「浪漫主義」（意同）硬要制造一個真理觀念﹕「精神」。可是這個絕對真理又是能變的﹕正，反，合。
After Kant’s revolution in philosophy, almost all philosophers no longer believe that it is possible for reason and science to know the truth.  However George Hegel and his fellow-philosophers (variously called idealism or romanticism), stubbornly created a truth-concept: “Spirit,” or in German, “Geist.”  This truth, however, is capable of changing: from thesis to anti-thesis, then to synthesis.  
4． 不少人批判黑格爾，包括費爾巴哈與馬克思等唯物主義者，和祁克果，早期存在主義哲學家。存在主義認為真理不在什麼觀念，而在現今，這裏，和個人的決定。
Hegel has many critics, including philosophers of “materialism,” Ludwig Feuerbach and Marx, and  Soren Kierkegaard, an early philosopher of existentialism. Existentialism denies that truth resides in any concept, but it is in the here, in the now, and in personal decision.  

5． 巴特和布倫納（新正統神學家）採用祁克果的方法，發展了上帝是「全然他者」(God is Wholly Other) 的神學。上帝完全與宇宙隔離，上帝啟示自己的時候，不可能是字意的啟示，不可能是命題式的啟示。上帝的啟示是事件，是存在的相遇。
Karl Barth and Emil Brunner, theologians of “neo-orthodoxy,” used Kierkegaard’s method, and developed a concept of God as “Wholly Other.”  God is removed from the universe; when God reveals himself, it cannot be verbal or propositional, it is only an event, an existential encounter.   
6． 上帝啟示的「相遇」後有《聖經》為見證與記錄。這見證和記錄必然是有錯的。
After God’s revelation event, after this encounter, the Bible serves as witness of revelation, as record of revelation.  This witness, this revelation is inevitably errant.  
7． 傅蘭姆的「準則視角」堅持《聖經》是上帝的啟示，是上帝對祂子民的曉諭，是權威的，是無謬、無誤的。對巴特與新正統的批判很有用。
Frame’s “normative perspective” insists that the Bible IS God’s revelation, it is God’s address to his people.  The Bible is authoritative, it is infallible and inerrant.  It is very useful when critiquing Karl Barth and neo-orthodoxy.  
10．福音派的神學家，對巴特與新正統神學的典型批判是﹕巴特的上帝太超越了，而田立克與尼布爾的上帝則太臨在了。（參﹕《20世紀神學評論》。）這類的批判，沒有考慮到巴特思想的根源﹕康德和祁克果等。
Evangelical theologians typically say: karl Barth’s God is too transcendent, while the God of Paul Tillich and Reinhold Niebuhr is too immanent.  (Cf. Grenz and Olsen, 20th Century Theology.)  This kind of critique does not dig deep into Barth’s roots in Kant and Kierkegaard.  
VI． 傅蘭姆﹕上帝是契約的主宰Frame’s Doctrine of God: God is Covenant-Lord 
參傅蘭姆，《認識神的知識論》，第1章，A。John Frame, The Doctrine of the Knowledge of God, chapter 1, “A.”

1．「主」(YHWH) 是上帝立約時用來自我介紹的名字。
“Lord” (YHWH) is the name God uses to identify himself, when he established the covenant.  

2．耶和華是主，是《舊約聖經》主要的信仰宣認。
The chief confession of faith in the Old Testament is: Jehovah is Lord. 

3．耶和華所是的，耶穌基督都是﹕因此，《新約聖經》將耶穌基督和耶和華認同。
Everything which Jehovah was, Jesus Christ is.  In the New Testament, Christ is identified with Jehovah.  

4．上帝的主權，乃是上帝最重要的屬性。
The lordship of God is his most important attribute.  

5．上帝的主權是一個與契約有關的觀念﹕上帝的主權，就是身為約的頭（元首）所擁有和行使的主權。
God’s lordship (sovereignty) is always related to the covenant.  God’s lordship is the lordship he possesses and exercises as covenant-head. 

6．上帝所作的一切作為，都是約中的作為。
All of God’s acts are covenantal acts. 

7．人類和宇宙都是透過「約」與上帝有關係的。沒有一個人，宇宙中沒有任何事物，不是完全在上帝面光之中的。
Mankind and the universe are related to God through the covenant relationship.  No one, nothing in the universe does not stand constantly “before the face of God” (coram deo).  

8．上帝是契約的頭﹕祂是頭，因此祂是超越的。上帝是契約的頭﹕祂與宇宙的關係是契約。因此祂是臨在的。
God is the head of the covenant.  He is head, therefore he is transcendent. God is the head of the covenant, which  is his relationship with the universe.  God is immanent.  
9． 上帝約中的主權可歸納為﹕（一）處境視角﹕「控制」；（二）準則視角﹕「權柄」；和（三）存在視角﹕「同在」。
Now, we can summarize God’s covenant lordship with three perspectives: (i) the situational perspective: God’s control; (ii) the normative perspective: God’s authority; and (iii) the existential perspective: God’s presence.  
10． 這三個視角，同時滿足傳統哲學三方面的追尋﹕形而上學（處境視角），知識論（準則視角），和倫理學（存在視角）。

These three perspectives answers to the three traditional quests of philosophy: metaphysics (situational perspective), epistemology (normative), and ethics (existential).   

11． 注﹕上帝在約中的同在，是祂彰顯自己主權的其中一個層面。上帝的同在並不削減祂的主權！（正如﹕道成肉身基督的人性，一點不削減祂的神性！）
Note: The covenant presence of God is one dimension through which he manifests his 
lordship.  God’s presence does not diminish his lordship one bit!  Just as: The incarnate Christ’s
human nature does not diminish his divine nature one bit.  
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